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Editorial 


Lies, Denial and The Death of Shame. 


Our Editorial Will the Fake Global Sikh Council Please Stand Down 
in The Special Edition of 2022 evoked responses that can be summed 
up in one question: Will Those Behind the Fake GSC Step Back from 
It All? 

In our editorial we postulated that the existance of a fake 
Global Sikh Council by the same name, logo and motto of the real 
Global Sikh Council (GSC) was driven by the hubris of one man. The 
same editorial pointed out that the GSC was founded in 2014 through 
the efforts of — amongst others — the American Sikh Council (ASC). 
The ASC was represented in the GSC by its then President Gulbarg 
Singh Basi who was tasked by the GSC to register the body. 

The same editorial further pointed out that Mr. Basi 
registered the GSC in his home State of Georgia as a Corporation - 
with the name Global Sikh Council Inc. He listed himself as the 
Registered Agent cum CEO and used his home address as the 
Principal Office Address. He also created a website for the GSC and 
kept it under his sole personal control. For all intents and purposes, 
the GSC was thus made into an entity that was located within Mr. 
Basi’s personal domain. 

In 2018 the ASC sacked Mr. Basi. Notice of this sacking was 
provided in writing to the GSC. Months later the General Body of the 
GSC at its Annual General Meeting in Dubai unanimously dismissed 
Mr. Basi from the Council for bringing the GSC into disrepute. 

Mr. Basi refused to hand over control of the Georgia State 
Registered GSC Inc., and refused to hand over the passwords of the 
website of the Global Sikh Council — despite being asked to do so. He 
instead chose to project GSC Inc. to the Sikh world as his personal 
outfit and started collecting funds in its name. 

At the 2018 Dubai AGM, the General Body of the Global Sikh 
Council comprising of 30 member states then decided to draw up a 
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new constitution which was approved at its 2018 Dubai AGM and to register the Global Sikh Council with the 
Charities Commission in the UK as an International Trust which was done in 2018 itself. This AGM further 
unanimously decided to permanently dissolve GSC Inc that was incorporated as a personal business and a 
domestic non-profit corporation by Mr. Basi in Georgia. 

Mr. Basi has continued to use his Georgia GSC Inc and its related website to impersonate the real GSC. His 
Fake GSC continues to issue press releases using the name, logo and motto of the real GSC. Above all, he has been 
collecting funds under the guise of “GSC projects.” He has been appointing “ambassadors, CEO’s CFO’s, Secretaries 
and Assistant Secretaries” to provide legitimacy to his Fake GSC. He has appeared on zoom groups of Sikh 
intellectuals to promote himself and his Fake GSC as well as to make appeals for funds. 

Mr. Basi has sent us a reply to our editorial. It is titled “Will The Sikh Bulletin Tell the Truth.” We are 
publishing his reply un-edited and in full. Our counter-response follows his piece. 

Because we agree with Mr. Basi that telling the truth is paramount, the Sikh Bulletin will publish — in the 
coming issues — a series of documents that have been provided to the Sikh Bulletin by the Global Sikh Council. It 
is our belief that these documents will expose more facets of the truth. 

We begin by publishing the first document — a letter written by Sardar Gurdas Singh Dass, President of 
the American Sikh Council in 2018 that addressed two claims that were made by Mr. Basi then (i) that Mr. Basi 
was the founder of GSC and (ii) that the Constitution approved at the Dubai AGM went against the founding 
principles of the GSC. Dass’s letter is on page 23. 

This letter provides an insider account of the events that led to the setting up of the Fake GSC. More 
importantly it sheds light on the intent of Mr. Basi’s two claims. The (false) claim that Mr. Basi was the founder 
of GSC meant that he believed he could not be removed even by the General Body through a unanimous vote at 
the AGM. His second (false too) claim that the Constitution approved at the Dubai AGM went against the founding 
principles of the GSC was meant to be used as the fait accompli for his Fake GSC outfit to exist. 

Lies, Denial and The Death of Shame is the name of the game that the Fake GSC is bent on playing. The 
Fake GSC must stand down. 


Karminder Singh Dhillon, PhD (Boston) 
Editor-in-Chief. 
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Jo Mangey Thakur Apney Tey 


A Hrald Stag MUS 3 


Karminder Singh Dhillon, PhD (Boston) 
dhillon99@gmail.com 


The shabd of Guru Arjun Pathsah appears in Dhnasree Raag on page 681 of 
the SGGS. It is a popular shabd. It is among the first few shabds that kirtan leaners 
are taught and many Sikhs have committed it to memory. 

This chapter makes an attempt to explore the meanings of the shabd by applying the Gurbani Framework 
— using Gurbani to explain Gurbani concepts; thus refraining from relying on non-Gurbani sources. 


USTAdt HIST U Il 


Dhnasree Mehla 5. 


aad fem ad ae tua fra Cute ag tg II 
Chatar Disha Keeno Bel Apna Ser Upar Kar Dhareyo. 


dad feH! Chatar Disha — Four directions of North, South East and West; all directions, everywhere. YS 
Bel — Lit. power, reign. fia Bulg Ser Upar — Lit. On the head; above all, reigns. AJ TIS Kar Dhareyo — Lit. 
Place one’s hand; protection. 


The Creator’s Supremacy Reigns in the Entirety of His Creation; His Protection Reigns Over all of Creation. 


four ety MeSaAG AS VTA at ey fees 119 I 


Kirpa Ktaakh Avlokan Keeno Daas Ka Dookh Bidareyo. 


fgul Kirpa - Blessings, grace. X<TY Ktaakh — Lit. To keep an eye. Sp. Oversees. wMeSAG ALS Avlokan Keeno 
— Watches over. @Y Dookh - Distress, anxiety. f¥etdS Bidareyo — Eliminated, taken away. 


The Creator Oversees His Creation and Watches Over in His Grace; He has thus Removed My Anxiety. 


dig Aa 3a dd difee I 
dfs ofe wede Als He efeurs Use TeH I dae Il 
Har Jun Rakhey Gur Govind. Kanth Laye Avgun Sabh Metey Dyaal Purakh Bakhshund. Rahao. 


a Rakhey — Lit. takes care of; guides. dId difee Gur Govind — Govind (Creator) connecting Guru. as 
SE Kanth Laye - Take in embrace. ACHE Avgun —- Human vices. Ne Metey — Eliminates. MES Dyaal 
Benevolent. YdY Purakh — Being. WHHE Bakhsund - Grace provider. 
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The Creator-connecting Guru Guides my Spiritual Journey. In His Benevolence and Grace, He Links me with 
Him, embraces me and Eliminates my Vices. Rahao. 


A Hralfd Sad MUS 3 AS Het Se I 
Jo Mangey Thakur Apney Tey Soyee Soyee Devey. 


A Hold Jo Mangey — All that is asked and needed. Sp. Sustenance. 6%™|d Thakur — Creator, Master. Het 
Soyee — That which is needed. Het Soyee — He, the same Creator Master. te Devey — Provides, makes 
available. 


The Creator Provides for all the Sustenance Needed by His Creation; He Himself Makes it all 
Available. 


Sloe UH HY 3A 8S Sto Gat Ag de Il 2 Il 
Nanak Daas Tey Mukh Jo Boley Eha Uha Sach Hovey. 2. 
SGGS 681. 


HY 3 Mukh Tey — Speaks. Aas Jo Boley — That which is spoken in accordance with. Utd! Eha - Here and 
Now, ea Uha — Next, Future. HY Sach - Creator who is in existence de Hovey —Will be in in existence. 


His Servant Nanak Speaks (the above) in Accordance with the Command of the Creator Who is in 
Existence Here and Now as He Always Will Be. 


Note: This shabd is a staple for the clergy creation principle of the spirituality of asking. The principle states that 
the practice of religion and all its related ritual is founded on the principle which is that all that we ask for will bear 
fruit if we performed the practices and rituals with full faith and conviction. The verse H Hold Stad MUS 3 Het 


Adee ll Jo Mangey Thakur Apney Tey Soyee Soyee Devey is thus (mis)translated to mean that “all and whatever 
that we ask for will be given to us.” 


The Spirituality of Sikhi is that of Contentment and Anand. The notion of “asking” or “constantly reminding the 
Creator to give us this or that” does not fit into such a spirituality. 


(Reproduced with courtesy from Karminder Singh Dhillon, Selected Gurbani Shabds, KL: 2020 page 202— 215) 
Book is available from https://sikhivicharforum.org/store 


PT 


The Sikh Bulletin Ud uug - 83 UY SSH January — March 2023 


Golak in Our Gurdwaras: A Need for Greater 
Transparency and Accountability 


RISHPAL SINGH SIDHU 
Library and information services professional (semi-retired) 
rishpal.sidhu@gmail.com 


The Sikh community is sometimes confronted with shameful and disturbing news 
reports of fights taking place in some of our gurdwaras around the world where 
there is face-to-face confrontation between opposing groups and/or gurdwara 
management committees. In some instances, where there is physical violence, 


swords or kirpans are brandished, some antagonists have had their dastars removed (Punjabi: H3"d, also known 
asa Udl paga or UdIst pagari), and the police have had to be called in to enter the darbar hall to control the melee. 
It is common knowledge that most if not all of these fights are mainly about the administration and control of the 
gurdwaras, more specifically the funds received through bheta/offerings to the golak which can amount to a 
considerable sum of money, depending on the size of the gurdwara and worshipping sangat. This calls into 
question the pressing and urgent need for greater transparency and accountability on precisely how these 
collected monies are expended for the benefit, welfare, and greater good of the sangat. 

Golak (Sanskrit golak; Persian gholak) or Guru ki Golak (the Guru’s own till) refers to a box or container 
used for receiving contributions from the sangat, and has a religious as well as a historical meaning in the Sikh 
tradition.’ It dates back to an early time in Sikh history with the formation of the sangat (holy fellowship) and 
pangat (commensality), including the establishment of a common kitchen (langar), the upkeep of which needed 
financial and other resources. “Langar for the Sikhs became, therefore, Guru ka Langar and the golak, Guru ki 
golak.”* “Garib ki rasna, Guru ki Golak” goes a Sikh saying and feeding a poor man is tantamount to the Guru’s 
golak”? This golak is normally placed in front of the sanctum into which cash offerings are placed by the sangat 
when paying obeisance to the Sri Guru Granth Sahib (SGGS). Other offerings such as bags of rice, atta, fresh milk, 
ghee, and mithai (Harel, Hlomnret) are often also placed alongside the golak for use in the Guru ka Langar. The 
Rahitnamas (Manual/Code of Conduct) encourage Sikhs to set aside one tenth of their earnings (dasvandh) 
towards a common fund for communal or charitable causes. A Sikh guilty of religious misconduct ((tankhaiya), if 
found guilty by the sangat, can, amongst other punishments, be required to pay a penalty such as contributing 
towards the Guru’s golak.* 

This concern for transparency and accountability in the management and use of offerings to the Guru’s 
golak is not something new, and dates back to the time of our third Guru, Guru Amar Das, who established the 
manji system (Punjabi: Hat, zone or district of religious administration) to better cater to the growing needs of 
geographically dispersed Sikh sangats. He appointed agents called manjidars who were fully conversant with the 
doctrines of the (Sikh) faith, to organize worship and collection of offerings for the golak (community chest).° 
Some doubt remains as to exactly when and which Guru established the masand system to replace the manjidars, 
with some accounts mentioning Guru Amar Das, and still others mentioning Guru Arjan.® “The masands played 
an important role in the further growth and development of Sikhism in successive decades before in-fighting, 
factionalism, and corruption started to taint this institution.” ” Like the manjidars before them, the masands were 
not expected to use or depend on the offerings they received to support their own subsistence. These offerings 
were to be used primarily in support of the Jangar and other charitable causes. Over time, there was increasing 
concern over the growing indulgence and corrupt practices of several of these masands, some of whom had grown 
increasingly corrupt, dictatorial, grasping power as opportunity offered, and keeping what offerings they had 
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collected in the Guru’s name. Some even “engaged in money lending and trading on the offerings they extorted 
from the poor peasants.” ® This growing disaffection with their corrupt practices and behaviour led to Guru Gobind 
Singh’s announcement and decision to abolish the masand system on Baisahki Day of March 20, 1699. 

Fast forward to the 20th century and present times, it would appear that nothing much has really changed, 
and modern day masands continue to exist albeit in a different guise! The Sikh Review journal of February 1993 
featured an editorial by S. Saran Singh aptly titled The Young & the Restless. He noted “that there has been a 
growing tendency among office bearers of Gurdwara management everywhere to play power politics. Wrangling 
over control of funds is not uncommon. Entrenched members consider Gurdwara property as their fiefdom and 
adopt unethical practices to retain control, resulting sometimes, in unseemly civil and criminal legislation.” The 
editorial of Sikh Review December 1999 was even more scathing in commenting that “if Sikhs were angels, 
Gurdwaras won’t need elections.” “The present day causes of division and disjunction in the Sikh Gurdwaras can, 
in some instances, be attributed primarily to complex interplay between personal rivalries, caste, sect, and to a 
certain degree, class.”° Chahal (2002) also avers that such fights that have taken place in our gurdwaras are more 
about power play and control of the huge funds collectively received in the golak from the sangat, which in some 
of the larger gurdwaras can amount to well over a million dollars each year.° Mahatma Gandhi was not wrong in 
observing that “those believe that religion and politics aren’t connected don’t understand either.” American writer 
Mark Twain was much more direct and “quite sure now that often, very often, in matters concerning religion and 
politics, a man’s reasoning powers are not above the monkeys.” 

Gurdwaras in the Punjab come under the control of the Shiromani Gurdwara Parbandhak Committee 
(SGPC). Manjit Singh (2001) noted that “the SGPC ran smoothly between 1925 to 1947. The tone and demeanor 
of gurdwara management was low-keyed, forthright, and progressive. In general, the SGPC met the expectations 
of the community and did not entangle itself in politics.”** Much has changed since 1947 and “now elections to 
the SGPC or any other gurdwara committee are no different from the ordinary political elections” ’?. Mann (1999) 
opined that the “SGPC should extract itself from the political arena and devote itself to a management regime 
which may be a global model for all gurdwaras”?3. “Master Tara Singh, who came into prominence at the time of 
the Gurudwara Reform Movement, is on record as having said that while the Sikhs had been successful in getting 
rid of the traditional Mahants, it would not be easy to get rid of the new Mahants that were now climbing into 
power. History has proved him right, and the situation in regard to the management of the gurdwaras today is 
much more unsatisfactory and characterized by more corruption than is usually acknowledged.”** 

Irrespective of where they are located around the world, gurdwaras are an integral part of the Sikh way 
of life, and apart from spiritual upliftment, play an important role in catering to the sociocultural and socio- 
psychological needs of their Sikh communities. The many tasks they are required to perform include organizing 
and providing religious services in compliance with the Rehit Maryada, prudent management of income and 
expenditure, proper and hygienic maintenance of gurdwara premises and facilities, teaching of Gurmukhi, 
Gurbani, and other Sikh arts. The granthis, raagis, and kathakar all need to be adequately and appropriately paid 
from the golak. Gurdwara management committees are also expected to conduct their financial management 
affairs in compliance with the laws of the countries where they are located. This requires submission of audited 
financial statements appended to reports presented at annual or biannual general meetings. In addition, these 
management committees also have the potential to actively play a wider role and contribute to their respective 
country’s economic development and nation-building activities. 

The conduct of all these activities does come at a cost and the primary source of income is contributions 
to the golak and direct donations from the sangat which need to be correctly and scrupulously receipted. How 
often the golak is emptied and the monies therein accounted for, and in whose presence this accounting takes 
place are all important questions that need to be rigorously addressed by gurdwara management committees. 
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There have been several news reports of brazen golak thefts being caught on CCTV. What happens to the surplus 
income over recurrent operating expenditure? Should it be spent on lavish and unnecessary decoration and 
embellishment of premises? Should excess income over expenditure be invested in term deposits and stocks and 
shares? There have been news reports of surplus income over expenditure being used by some gurdwara 
management committees for investment in real estate. Should the sangat not first be consulted and their 
views/approval first sought on this and other important large scale capital works expenditures at an extraordinary 
general meeting/annual general meeting? Should gurdwara management committees have their terms of office 
limited to no more than two consecutive terms so as to provide opportunities for new and fresh management 
initiatives and insights? In this context, it is instructive and of particular interest to listen to a lecture given in early 
2013 by Professor Harjinder Singh Lallie from Warwick University regarding the financial practices of gurdwaras 
in the UK, titled “Corruption and pack politics in Gurdwaras; An examination of issues in transparency and 
governance in Sikh institutions.” Prof. Lallie has done much significant research into the publicly available 
documentation from Gurdwaras and why such corruption exists. 

Interestingly, a Gurdwara located in South Shields, United Kingdom, called Khalsa Mero Roop Hai Khaas, 
was first reported in December 2014 as being the only known Gurdwara in the world which operated just on sewa 
of sangat. This Gurdwara has no golak, no paid granthis, kirtaniye, committee, or any employee. First opened in 
1981, the sangat volunteers collectively manage the Gurdwara, prepare langar, and do kirtan and katha. 

Just as it would be wrong to tar or taint all gurdwara management committees with the same brush, it 
would also be fanciful thinking that the SGPC or some other global organization could be established to provide 
guidance on both, governance, and sound transparent financial management of our gurdwaras. Models of good 
and enlightened gurdwara management do exist in many countries around the world, and the Singapore Central 
Sikh Gurdwara Board’s management of the two gurdwaras under its jurisdiction (Central Sikh Temple and the 
Gurdwara Sahib Silat Road) is but one of many known examples of good and transparent governance of gurdwaras 
around the world. There is no shortage of highly skilled Sikh professionals with extensive corporate experience in 
the business, legal, and financial fields in many countries, ‘waiting in the wings’ and willing to step forward to 
serve on their gurdwara communities if only some of the entrenched ‘old guard’ are willing to let go of their 
prejudices and old ways of management and thinking and give them the opportunities to lead the way forward 
with changing and more progressive times. This is the crucial or essential question! Are the present gurdwara 
management committees ready and willing to ‘hand over the baton’? 


References 

1. Singh. H. (2001). Editor-in-Chief. The encyclopedia of Sikhism, vol 2, p.100. Punjabi University Patiala. 

2. Ibid., p.101 

3. Ibid., p.100 

4. Singh. H. (1998). Editor-in-Chief. The encyclopedia of Sikhism, vol 4, p.305. Punjabi University Patiala. 

5. Sidhu, R.S. The role of the masands in Sikh history. The Sikh Bulletin, October-December 2019, p.43 

6. Ibid., p.44 

7. Ibid., p.44 

8. Singh, K. (1999). A history of the Sikhs, vol 1; 1469-1839. New Delhi, Oxford University Press, p.82 

9. Khaira, G.S. Sikh Gurdwaras: Problems and possible solutions. The Sikh Review. vol 48 no 4, April 2000. 

10. Chahal, D.S. Meanings and functioning of gurdwaras. Understanding Sikhism; The research journal, vol 4 no 1, January-June 2002 
11. Singh, M. Management of Sikh Gurudwaras. Discussion Paper 1. Presented at the University of Waterloo Conference. Sikhs in the 
Diaspora: New century, new challenges. 

12. Ibid. 

13. Mann, K.S. On Gurudwara legislation. Abstracts of Sikh Studies, January 1, 1999. 

14. Singh. A. Sikhs at the turn of the new century. In Sikh history and religion in the 20th century. 

15. https://www. youtube.com/watch?v=jYAKI6LhDMU&ab_channel=BasicsofSikhi 


The Sikh Bulletin Ud uyg - 83 UY SSAA January — March 2023 


Who is the Author of Dasam Granth? 
Baldev Singh 


Introduction 

In order to ascertain the authenticity of authorship of any bani (poetic composition) attributed to Sikhs Gurus that 
is outside the Aad Guru Granth Sahib (AGGS), it is essential to understand the tradition of writing bani by Sikh 
Gurus and the process of compiling the Sikh canon which was vested with Guruship jointly with the Khalsa Panth 
(entire Sikh community) by Guru Gobind Singh in 1708? before his demise. 

Guru Arjan compiled the first formal Sikh canon in 1604? by incorporating the baanis of his four 
predecessors, his own and that of humanist bhagats and sufis that were consistent with Nanakian philosophy 
(Gurmat), in the form a Pothi/Granth (book) and he named it as Aad Granth (Eternal Granth). Careful reading of 
AGGS reveals that it contains banis of Six Gurus only: Nanak, Angad, Amar Das, Ram Das, Arjan and Tegh Bahadur. 
This means that the other four Gurus: Hargobind, Har Rai, Har Krishan and Gobind Singh did not write bani worthy 
of canon status. Further the banis of Gurus are distinguished from each other by the succession numbers of Gurus 
to the house of Nanak with their banis (Mahala: first, second, third, fourth, fifth and ninth) whereas the banis of 
bhagats and sufis are designated as bhagat banis under their names. Furthermore, the banis of all the Gurus are 
recorded under the signature of “Nanak” to affirm and emphasize the “unity of ideology/thought in the Sikh 
tradition”. Moreover, in some of their hymns they use the word G'™d (Nanaku) to emphasize that what they are 
saying is Nanak’s voice. Later on Guru Tegh Bahadur added his bani to a copy of Aad Granth. ?4 

According to Sikhs tradition, Guru Gobind Singh prepared the final version of the Sikh scripture called 
Damdami Bir that contained all the banis of Aad Granth and the bani of Guru Tegh Bahadur. It acquired this name 
as it was prepared at a resting station (Damdama) either in Anandpur or Sabo Ki Talvandi. It is believed that it was 
this volume which he carried to Nander with him and vested it with Guruship before his death. Further, it is said 
that during the battle with Ahamad Shah Abdali in 1762, it was last for good.° 

Before his death in 1708, Guru Gobind Singh abolished the personal Guruship and vested the Guruship 
jointly on the Damdami Bir and the Khalsa Panth (entire Sikh Sangat). To distinguish Damdami Bir from Aad Granth 
(Aad Granth), it was called “Dasven Patshah Da Granth”. Fl dd difde fu Hen 6 THEA CHa HHS 19E2-€3 fed 
Huts Hels oS AS 3 Met ude Ada dd dy Alay fusion, re ag eH! Usa wT ge Aloe dima, ug 
uffta arg THEA cet dz a1 The Granth that Guru Gobind Singh dictated from spiritual memory at Damdma in 
Sammat 1762-63 (1705-06 C. E.) is called “Dasven Patshah da Granth Sahib”, but its popular name is “Damdami 
Bir.”® This account is a reflection of the popular belief of devout Sikhs. Actually, Guru Gobind Singh had a copy of 
Aad Granth that included his father’s bani. There are manuscripts of Aad Granth which include the bani of Guru 
Tegh Bahadur currently available that were prepared during Guru Tegh Bahadur’s time. 4 

Thus the tradition of writing bani by Sikhs Gurus and the process of compilation of AGGS is an irrefutable 
argument against any bani of canon status attributed to Guru Gobind Singh. Had Guru Gobind written any bani of 
canon status, he would have done so under the signature of Nanak and incorporated it into Aad Granth like his 
father, Guru Tegh Bahadur did? Moreover, had Guru Gobind Singh written any baani that were of any value to the 
Sikhs, he would have issued instructions/edict to the Sikhs, and there is absolutely no evidence of that? 

Moreover, Sikhs have been reminded since the early 18th century that Damdami Bir (Dasven Patshah da 
Granth) which was vested with Guruship by Guru Gobind in 1708 is the only Scripture which is the living Guru for 
the Sikhs. Sikhs are directed to recognize Granth as the Guru. Recognize the Granth as the embodiment of Gurus. 
Those who are sincere would find the Gurus’ spirit (teachings) in Shabd/bani. The hymn that is recited after Ardas 
(The Sikh congregational prayer) reads Fa fitus a@ Jan 3 dg His ada | dd ada Ht Hie yste di at tg | 
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Fat foge AU d A Age HSI! (A Us a fea Td Va AE Hig Bd) | 


Additionally, according to the Rahitnama of Bhai Daya Singh, one of the Panj Piaras (Five Beloved ones), 
any Sikh who reads baani other than that of AGGS would go to hell ( wai dg at wat a nig aT ugh dg dda Huey’. 


Discussion: There is no evidence anywhere or logical explanation that Guru Gobind authored the spurious 
contents of the so-called Dasam Granth with the possible exception of a letter (Zafarnama) in Persian®, that he is 
said to have written to Emperor Aurangzeb. On the other hand, there is overwhelming strong evidence that goes 
against the authorship of Dasam Granth by Guru Gobind Singh. 

1. Dasam Granth is nothing but a compendium of Puranic literature whereas Guru Nanak rejected all the 
essentials of Hinduism, its scriptures and the Sanskrit language.??° Dasam Granth totally repudiates Nanakian 
philosophy (Gurmat) which was encapsulated by Guru Gobind Singh in his “Nash Doctrine or Five Freedoms” as a 
must for the Khalsa. The Khalsa should annihilate (naash) the influence of Varna Ashrarma Dharama/Caste System. 
In other words, Khalsa should be completely free from influence of Varna Ashrarma Dharama (dharm naash); 
Hindu rituals/ceremonies/formalities (karam naash); superstition (bharam naash); family lineage (kul naash) and 
caste-based occupation restrictions (krit naash).** So why would Guru Gobind Singh write himself or ask anyone 
else to write or approve of any writing that repudiates Gurmat and his Naash doctrine? 

2. Guru Gobind Singh’s contemporaries and close associates like Sainapati, Nanad Lal, Prahlad Singh, Daya 
Singh and Sewa Das make no mention of Guru Gobind Singh’s writings though they mention Guru Granth and 
Guru Panth or Guru Khalsa pointing out that Guru Gobind Singh abolished the personal line of Guruship by vesting 
it jointly on the Sikh community (Panth) and the Granth (AGGS).?? Had Guru Gobind Singh written such a large 
number of miscellaneous works as the contents of modern so-called Dasam Granth, it is difficult to imagine that 
Sainapati, Nanad Lal, Daya Singh, Prahlad Singh and Sewa Das would have failed to notice them? Further even the 
Rahitnamas attributed to Guru Gobind Singh’s close associates, Nand Lal, Daya Singh and Prahlad Singh make no 
mention of Dasam Granth or any of Guru Gobind’s writings while emphasizing Guru Granth and Guru Panth [13]. 
Furthermore, Professor J. S. Grewal quotes contemporary and latter Sikh source to point out that Guru Gobind 
Singh abolished personal line of Guruship when he vested Guruship jointly on the Granth and the Khalsa (entire 
Sikh community). 

The evidence of Sikh writers on the issue of Guruship does not support the idea that any person after 
Guru Gobind Singh could be regarded as Guru. In the contemporary works of Sainapat, Guruship is vested by Guru 
Gobind Singh himself in the Khalsa and Shabd-Bani. Sainapat, 133-35. Around the mid-eighteenth century, Chaupa 
Singh’s Rahit-Nama refers to Guruship vested in the Granth Sahib and in the Khalsa, the entire Khalsa or the entire 
Sikh Sangat. Chaupa Singh, 76, 98, 100, 116, & 120. 

Koer Singh who is placed in the mid-eighteenth or early nineteenth century, refers to Guru-Khalsa and 
Guru Granth. Koer Singh, 138, 139, 183 & 184. Kesar Singh Chhiber refers to the ‘ten forms’ as lamps lighted by 
one another. He refers to the Adi Granth and the Khalsa as Guru. Chibber, 29, 36, 112, 126, 136 & 163-64. Ratan 
Singh Bhangu in the 1840s talks of the Khalsa and the Adi Granth as the Guru. Bhangu, 297, 298 & 389. Thus, the 
evidence in favor corporal and scriptural Guruship is overwhelming. The individuals who claimed Guruship did so 
in spite of the doctrines of Guru-Granth and Guru-Panth.4 

3. The available European sources on Sikhs up to the end of 18th century mention that Sikhs had only one 
scripture, Granth; the visitors to Amritsar and Patna Sahib saw only one book (Granth) and make no mention of 
any other book. ** 1° Besides, the book named “Dasam Granth” was not known to the Sikhs in Punjab even in the 
nineteenth century. For example, Cunningham (1849),?” Macauliffe (1909)1* and Bhangoo (1841)*° do not mention 
any book/granth called Dasam Granth. 

Sixty-one years after the death of Guru Gobind Singh, Kesar Singh Chibber in his Bansavalinama (Punjabi) 
(1769) mentions Bachittar Natak. He quotes from chapter 6 of the Bachittar Natak he had, a different version of 
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Apni Katha (autobiography) which is found in chapter 6 of the current version of Bachittar Natak. His version does 
not have the first five stanzas of the current version and he does not call it Apni Katha.”° About four decades later, 
John Malcolm mentions in his Sketch of the Sikhs published in 1812 that “Vichitra Natac” is a part of “Dasma 
Padshah Ka Granth.”* And he quotes the translation of first four stanzas of the current Apni Katha starting with: 
“| now declare my own history and the multifarious austerities which | have performed.””* This shows that 
Chibber’s Bachittar Natak is different from Maclolm’s Vachitra Natac. However, Malcolm makes no mention of 
the other contents of “Dasma Padshah Ka Granth”. It seems that Kesar Singh Chibber was not aware of “Dasma 
Padshah Ka Granth” otherwise he would have mentioned it in Bansavalinama. 

On the other hand, Malcolm had access to the spurious “Dasma Padshah Ka Granth” which was being 
compiled under the name of Guru Gobind Singh. Its contents were slowly introduced to the Sikh community under 
a well-planned scheme in the nineteenth century through Udasis and Nirmalas who were the mahants and pujaris 
(priests) of Gurdwaras and Dharamsalas. And there were 32 different versions of “Dasma Padshah Ka Granth” 
floating in Punjab in the last quarter of the nineteenth century. It is only after the “Sodhak Committee” report of 
1897 that the modern version “Dasma Padshah Ka Granth” edited from the 32 different versions was published 
under the title of Dasam Granth.”3 

The Sodhak Committee was set up by “The Gurmat Granth Parcharak Sabha Amritsar”, an affiliate of Singh 
Sabha, Amritsar, led by Sir Khem Singh Bedi (1832-1904) who was the bitter opponent of the Singh Sabha, Lahore, 
led by Giani Dit Singh and Professor Gurmukh Singh.”4 He wanted to be accepted as the 15th Guru of the Sikhs.”° 
He openly preached that Sikhs were Hindus. His followers preached that the AGGS is the fifth Veda, the essence 
of Vedas and Upanishads.*° His son Kartar Singh Bedi [Kartaru Bey-deen (the faithless Kartaru)] supported Mahant 
Narain Das who murdered about 130 Sikhs at Nankana Sahib in 1921.2” 28 His other son, Gurbakhsh Singh Bedi 
used to declare from Hindu stages that Sikhs are Hindus.7° 29 

And his great-grandson Amitabh Bachan (son of Teji Bachan) applauded the Indian army attack on Darbar 
Sahib in June 1984 and stood with Rajiv Gandhi when Hindu mobs killed thousands of innocent Sikhs all over India 
after the assassination of Indira Gandhi on October 31, 1984, “to the teach the bastards a lesson”. 


Who wrote “Dasam Padshah Ka Granth”? 
The proponents of Varna Ashrama Dharama/Caste System were opposed to Nanakian philosophy (Gurmat) right 
from the time of Guru Nanak and they tried to sabotage the Sikh movement and collaborated with the Mughals 
rulers who launched vigorous campaigns to exterminate the Sikhs”? in the first half of the eighteenth century. 
There is also strong evidence that British colonists and missionaries had vested political and religious interest in 
the subversion of Sikh theology, history and traditions in order to subjugate them and convert them to Christianity, 
and to use them to evangelize the Indian subcontinent.3% 3% 33 34, 35, 36 37 

Although, Kesar Singh Chibber does not say who authored the Bachittar Natak he had or from where he 
got it, but he has left enough fingerprints that make a compelling suggestion/case that Bachittar Natak is the work 
of the same mindset that produced Puranic literature. Like Puranas, Bachittar Natak is also full of Brahmanical 
ceremonies, formalities, beliefs, unbelievable and chimerical tales and lies. 

In his analysis of Bansavalinama, commenting on Chibber’s views about Guru Gobind Singh, Khalsa and 
Khalsa rule, Surjit Hans says: That the Khatris are rivals to the Gurus and the Muslims as their persecutors had no 
place in Sikhism. The low-castes are inherently disqualified. Thus, the Sikh rule should have been brought into 
existence to uphold Brahmins and Brahminism. According to Chibber, Guru Gobind Singh created the Panth to 
escape personal responsibility for the destruction of Turks. Guru Gobind Singh fell short of King Bikramajit when 
he failed to sacrifice his own person before the Goddess.?® 

Hans is quite right as in the narrative of chapter 10 (charan 10) of Bansavalinama Guru Gobind Singh is a 
minor player; the creation of Khalsa seems to be a Brahman affair. Chibber talks about the prominent role his 
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ancestors played in the Sikh movement and it was Cibber’s ancestors who suggested to Guru Gobind Singh how 
to prepare the holy water for Khande Dee pahul. There is long dialogue between Guru Gobind Singh and various 
Brahmans who were brought from different parts of India to make Goddess Kali/Kalka appear. The Goddess also 
intervenes in the dialogue occasionally, at one place telling Guru Gobind Singh that | crown you as my son and | 
give you the mandate to protect the dharama and destroy the demons. 

Here is a small excerpt from that dialogue. Hust as afa fae re Ug add ag AAT | Afe sot 3 UGH 
vare! aufa ade 3 Ba Jett | area ag: “fea dt ad! mm & arg Ast BS | wus Ue gy tla vate reg es aug 
Ate’ | bam crowning you as my son. | have created you to promulgate a panth. Go there to spread dharma and to 
stop people from straying from the path of dharama. Kalka said, “Do what | say. Do not fight among yourself. You 
create your panth to destroy those demons. Then Chibber makes Guru Gobind Singh attest to this mandate from 
Goddess Kalka. frg atafe ys Als uSTes | Sa Fats ASH Ufa ues | It is for this reason that god sent me. Then 
| took birth to come to the world. Bansavalinama, chapter 10, p 134. 

It needs to be pointed out here that the Brahmans used the word dharama for Brahmanism (Varana 
Ashrama Dharma) and the word daint (23, demon) for Muslims. He goes on telling chimerical anecdotes one after 
another for example: Emperor Aurangzeb metamorphosed into a parrot and flew to Mecca to fetch a berry in 
order impress Guru Gobind Singh with his spiritual prowess. Guru Gobind Singh followed him with slingshot in 
hand. Whenever the parrot approached the tree to pluck a berry, Guru Gobind Singh shot a mud ball at him. Thus 
he did not allow the parrot to pluck the berry by aiming shots at the parrot’s legs. mGda Sat afe a Het fapat | 
Afos Jo Ate Uae, ofa TSS foo | Afe Ia UTA EP eS | Sa TY TBS! PBre | YI BS Od Ve VIA § | HS 
DSS CA Aas | Aurangzeb metamorphosed into a parrot and flew to Mecca. Bansavalinama, chapter 10, p 
181. 

Further, Chibber makes a most bizarre claim that Prophet Mohammad’s ancestors were Brahmans and 
his father King Amritpal was a great scholar of Hindu scriptures. Amritpal taught his son the four Vedas, eighteen 
Puranas, nine systems of grammar and six schools of Hindu philosophy. The Prophet learned the philosophy 
Atharavan Veda and separated Quranic elements from the Puranas and wrote the Quran in Arabic. He asked for 
Shiva’s favor for the safekeeping of Quran. Shiva ordered the Pipal tree to split in order to make a cavity for hiding 
the Quran which was placed inside it for safekeeping. BS Adal saat UGH | HoH Statist Sd agH J 1... ATS 
ufeniisurs dat Hd fara | fust ution HL ata Se nova Tuas |G feentads, Ue HAZHS |... Se, Fe BITS 
fed fea 33 ofe Btst | fire 2 Hurd, yas fed gas afe FET ats |. FHE a aH fous ate ard | fuss fara ure, 
Aas Sept (SH HI | Bansavalinama, chapter 10, pp. 167-169. 

While the Brahmans like Chibber claimed that Sikhs were Hindus and the Khalsa was created to protect 
Brahmins and Brahmanism, the Christians had their own agenda - they wanted to subjugate and evangelize the 
Sikhs is evident from the records of East India Company and the writings of orientalists and Christian missionaries. 
Wilkins’s work on the Sikhs, being one of the earliest accounts that dealt with issues other than military and 
political, was a long-standing primary source for future writers. He presents an unprejudiced view of the Sikhs and 
their practices, so much so that even amongst later missionary activity in India, his influence quite drastically 
informed views on Christian missionary policy on the Sikhs. 

In an 1814 article titled “Important Documents Relating to the Seeks in India,” Wilkins’s account was 
quoted along with extracts from the Edinburgh Review of Sketch of the Sikhs by Lt. Col. Malcolm. The introduction 
reads: “To those who wish to propagate Christianity throughout the world, it must be gratifying to hear of any 
facts or circumstances favorable to that object.” Then follow extensive extracts with article concluding: “It has not 
been our object to give a particular history of this sect, which has become a nation in India; but to mention such 
facts as affords ground to hope that the efforts to introduce Christianity among the natives in that part of the 
world will not go in vain.” 
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It continues further, “The success of Nanac shows that the habits and prejudices of the Hindoos are not 
so immutably fixed as many in Great Britain have imagined. The pacific character of Nanac, and the approach of 
his doctrines to those of Christianity, are circumstances remarkable and important; and we need more information 
on the subject, than we now possess, to account for them without the aid of inspiration. As the dispersion of Jews 
facilitated the spread of gospel among Gentiles in various parts of the world, so the existence of Seeks may yet 
facilitate the spread of gospel in India. It is devoutly to be desired, that nothing may be done on the part of 
Christians to introduce their religion among the nations of India, which shall tend to impress a belief that 
Christianity is less tolerant, mild and pacific, or in any respect less worthy of reception than the religion of Nanac. 
Besides, the account we have of the principle doctrines of the Seeks, should excite our gratitude to the common 
Father of our race, that he has, in one way or another, diffused some correct ideas of himself, more extensively, 
than has been generally known or supposed by Christians.” 2° 

Further, it should be noted that East India Company became the ruler of Bengal, Bihar and Orissa after 
defeating Siraj ud-Daula at the Battle of Plassey in 1757. Because of its great historical significance, East India 
Company took control of the management of Harmandir at Patna in 1810. The mahants and pujaris were paid by 
the government. Mahant Sukha Singh (1766-1838, the author of Gurbilas Dasvin Patshahi) received annual 
pension and supply of opium from the government.*! John Malcolm in Sketch of the Sikhs says that a Sikh priest 
of the Nirmala order living in Calcutta explained the religious texts to him and Dr. Leyden provided him with the 
English translations.’ 


Conclusion: Both Brahmins and Christians wanted to Hinduise Sikhs, though for different purposes. The former 
wanted to make Sikhs part and parcel of Hindu society whereas the latter wanted to subjugate and evangelize 
them, and then use converted Sikhs to evangelize the Indian subcontinent. And both realized that there was one 
formidable obstacle in their path to accomplish their objectives, and that was the unshakable faith of the Sikhs in 
their living Guru the AGGS. So in order to alienate the Sikh masses from the AGGS, a parallel granth, “Dasma 
Padshah Ka Granth” was compiled from Puranic literature under the name of Guru Gobind Singh, the tenth and 
the last Sikh Guru. It is very likely that the writing and compiling of “Dasam Padshah Ka Granth” was a joint project 
of Nirmalas and Udasis living in Calcutta, Mahanat Sukha Singh of Patna and British orientalists under the 
sponsorship of East India Company. 
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Letter To The Editor 


lam a student of Sikh history, not Sikhism. | was born into a Sikh family. | am a Sikh of Guru Nanak and | believe 
in the teachings of the Guru Granth Sahib. | do not plan to partake in the Knhande-de-pahul. | would like to bring 
three issues pertaining to present day Sikh practices, through the medium of the Sikh Bulletin. 

1. | believe that Guru Gobind Singh’s aim in baptizing the Sikhs into Khalsa was to create a uniformed army 
of able bodied men to fight the Mughal tyranny, and not to crate a super level body amongst Sikhs (as is portrayed 
at present). The baptism was a psychological miracle that took away the fear of death from the minds of the weak 
and subdued people. The success of the Khalsa is the proof positive of that miracle. Some baptized Sikhs believe 
they are a class in themselves and consider the non-baptized Sikhs a lower class of beings. We should encourage 
uniting the human race and not creating classes and divisions. 


2. Langgar is meant to feed the needy and it should thus be discouraged as a ritual after religious functions. 
The /anggar sewa by Khalsa Aid and similar institutions should be encouraged. 
3. | have the full text of the Sri Guru Granth Sahib on my desktop computer, which | ocassionally read and 


refer to. | respect the bani (shabd) which is our Guru. It does not get polluted by unwashed hands, or disrespected 
by sitting cross-legged when reading it etc. 


Ajit Singh Liddar, PhD. 
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Sakhi Analysis 


a NITE 


Sri Chand Plucks a Kid On the Way to Heaven 


Karminder Singh Dhillon, PhD. 
dhillon99@gmail.com 


The Sakhi is that the younger son of Guru Nanak, Lakhmi Das — in his final moments of life 
- attempted to “ride a horse, with his wife, his child and his hunting dog” into heaven, but 
that Sri Chand “extended his arms into the heavens above” to pluck off the young child. He 
did so on grounds that it would be a “mistake” to allow the lineage of Guru Nanak to end. 
Sri Chand is thus the “savior of Guru Nanak’s lineage.” 

The fakery of the tale notwithstanding, the real mistake towards abandoning any lineage lies in the 
abandonment of Ghrist (house holder life) and the adoption of celibacy instead. One could ask the question as to 
why Sri Chand himself chose not to produce an heir to “Guru Nanak’s lineage.” 

One also wonders if Guru Gobind Singh would be guilty of the same “mistake” when — in allowing all his 
sahibzadey to be martyred - he made no attempts to ensure his lineage would continue. 

It is interesting to note that a great volume of these Udasi tales are recorded with ardent flavor within Sikh 
literature that is composed by nirmlas; most notably by nirmla 
Bhai Veer Singh and nirmia Kavi Santokh Singh. It makes clear the 
common ground on which both the udasis and nirmlas have 
worked upon as well as their common goal of corrupting Sikhi. 

The aims of this concocted sakhi appear to be four. The 
first is to provide cover for the fact that Guru Nanak disowned Sri 
Chand and Lakhmi Das. Sikhs would likely forget or at least gloss 
over their disowning if one of them could be shown doing 
something to “save Guru Nanak’s lineage.” 

The second aim is to put Sri Chand and Lakhmi Das on a 
“spiritual pedestal” of “powerful godly beings.” Sikhs would look 
at them more favorably if they were presented — not as disowned 
offspring — but as persons with miraculous powers. 

The third aim of this concocted tale is to establish the 
supernatural superiority of Sri Chand when compared to that of 
Sri Chand shown “plucking his nephew from Guru Nanak. While Guru Nanak, who passed on in the normal way, 

his way to heaven” was cremated, and Sri Chand had himself collected the ashes to 
build a tomb; Lakhmi Das on the other hand, rode a horse into 
heaven with his family, and Sri Chand, had the ability to pluck 
Lakhmee Das’s child while enroute to heaven. 

The fourth and most important aim has to do with the fact that the udasis knew that the SGGS contained 
not just mention about the deviance, defiance and rejection of Sri Chand and Lakhmi Daas — but that it also 
removed the udasi sect squarely and completely from the parameters of Sikhi. These sakhis in the form of tall 
tales are meant to rehabilitate Sri Chand and Lakhmi Daas in the eyes of innocent and gullible Sikhs. They further 
aim to negate the value and believability of the relevant verses about their true nature within the SGGS. 


(Adapted with courtesy from Karminder Singh Dhillon, The Hijacking of Sikhi (Revised Edition), KL: 2022 page 26- 
27). Book is available from https://sikhivicharforum.org/store 
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Gurbani Verse Analysis 
om @ urd fahfs de Us| 


Nam Kay Dharay Simrat Beyd Puran. 


Karminder Singh Dhillon, PhD. 
dhillon99@gmail.com 


This verse is authored by Guru Arjun ji and is found on page 284 of the SGGS. The widely 
available (mis)translation of the verse is as follows: 


The Nam is the Support of the Simritees, the Vedas and the Puranas. (Sant Singh MD) 


The implications of such a (mis)translation are firstly that according to Guru Arjun, Gurbani and the SGGS, the 
Simritees, Vedas and Puranas are based on Nam. Secondly, it follows therefore that Guru Arjun, Gurbani and the 
SGGS share a common Spiritual basis with the Simritees, Vedas and Puranas. The third implication is that this verse 
is evidence that the Simritees, Vedas and Puranas are sanctioned within Gurbani and the SGGS. 

The complete para where this verse originates from is as follows: 6TH a urd AS AS ll STH A Ud Us 
GaHhs oH 2 urd fafyfS Be yaa Il STH a Ud Has fara fens 1 STH A Ud MIA UTSTS I STH A 
ATS MATT || GH A Ud YUdha AS SSS Il STH St Hifal Gud Als AEs ll Nam Kay Dharay Saglay Jant. Nam 
Kay Dharay Khand Brehmund. Nam Kay Dharay Simrat Beyd Puran. Nam Kay Dharay Sunan Gyan 
Dhiyan. Nam Kay Dharay Agas Pataal. Nam Kay Dharay Sagal Akaar. Nam Kay Dharay Puriya Sabh 
Bhavan. Nam Kaiy Sang Udray Sun Sarvan. SGGS 284. 

Nam Kay Dharay is a phrase that is common for the entire set of verses. Its literal translation would be: 
“In accordance with Nam” or “On the basis of Nam. The concepts that exist “on the basis of Nam” would thus be 
Saglay Jant (all living things); Knand Brehmund (the Universe); Simrat Beyd Puran; Sunan Gyan Dhiyan (knowledge, 
enlightenment, wisdom); Agas Pataal (planets and celestial bodies); Sagal Akaar (All of creation); and Puriya Sabh 
Bhavan (worlds and realms). 

The contextual meaning of Nam Kay Dharay must therefore be one that fits all the above mentioned 
concepts. Given that this is an Ashtpadee, the context must come from the Salok that precedes this pada (para). 
The Salok is: HBA i TUS de 3 ddl fas fag Te 3 ys f¥a 1 fSafa ase ataat fag de AY II 9 Il Salok. 
Roop Na Reykh Na Rung Kich Treh Gunn Tay Prabh Bhin. Tisay Bujhaye Nanaka Jis Hoveiy Soparsan. 

The first verse of this sa/ok is descriptive of the Divine. And the second of His realization within as the joy 
of spirituality. Within this context then, the word O'H Nam refers to Divine Hukm or Law of Nature. The 
contextual meaning of the phrase Nam Kay Dharay is thus “in accordance with Divine Hukm or Law. 

So the meaning of the verses of the Asthpadee are that The Entirety of Creation Exists in Accordance 
with the Divine Law. The Universe Functions in Accordance with the Divine Law. The Simratees, Vedas and 
Puranas Came into Being in Accordance with the Divine Law. Realization, Knowing and Contemplation Comes 
into Being in Accordance with the Divine Law. 

There is thus no judgement on the validity or otherwise of the Simratees, Vedas and Puranas within this 
set of verses. It is a neutral statement that these texts did not come about from outside the realm of Divine Law. 

The Divine Law pertaining to writing texts is the result of the use of our intellect — thinking, writing and 
analytical skills — to produce such texts. It is the dictate of Divine Law / law of Nature that human beings are 
endowed with intellect. It is this endowment through Divine Hukm that allowed the texts to come into 
existance. (61H a Ud faff3 He Us Nam Kay Dharay Simrat Beyd Puran). 
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Will the Sikh Bulletin Tell the Truth? 


Gulbarg Singh Basi 
gsbasi@gmail.com 


In your editorial titled- “Will The Fake Global Sikh Council Please Stand Down” in 
the December 2022 Edition of The Sikh Bulletin your false allegations against me 
have truly pained me. An editor of a highly respected magazine making baseless 
allegations has put the reputation of the magazine at stake as well. 

It was shocking how an editorial platform of magazine meant “to bring about a reformation in Sikhism by 
pointing out 'bipran-ki-reet' practices that have crept into Sikhism and to propagate the true interpretation of the 
message enshrined in Guru Granth Sahib,” was used for propaganda of an undemocratic organization claiming to 
represent Sikhs. 

The splinter Global Sikh Council has President holding on to her chair just as any other power-centric 
politician. The write-up deliberately avoided mentioning that you are the Chairman of the religious committee, as 
per your claim to me, of this splinter GSC so that ‘conflict of interest’ may remain hidden from the readers. 

The write-up is about the split Global Sikh Council. As per your claim, the one you are part of, is the real 
GSC, while the other one is fake. However, one of the main premises given by you for calling the other GSC as fake 
is that- 

“The GSC Inc. is Basi’s private organization. This Fake GSC is his personal business entity. He owns it. His 
name is on the Certificate of Registration as the CEO forever. There is no provision for any elections. Even when 
the Exco were elected in 2015, 2016 and 2017 — Basi did not register any of these names on the Certificate of GSC 
Inc. Only he could do so, as only he had the power to do so. He chose not to. He chose to keep his own name there 
as CEO. This is not how any Global Organization of the Sikh World should be run — as a privately owned property 
of one man.” 


But the pillars on which your allegations are based are false and can be challenged in court. Anyone can 
verify the filling history from the official website of Georgia Corporation Division: 
https://ecorp.sos.ga.gov/BusinessSearch/BusinessInformation?businessld=1961574&businessType=Domestic%2 


ONonprofit%20Corporation&fromSearch=True 

One can see that Gulbarg Singh Basi was the CEO till early 2017. Thereafter the CEO position keeps on 
changing- Lady Singh Kanwaljit Kaur, Gurpreet Singh India, Inderpreet Singh, and now the CEO is Amritpal Singh 
Sachdeva. 

In addition, your write-up demonstrates lack of understanding of the State of Georgia laws governing the 
Registered Corporations. Your allegation about GSC, registered as a corporation in the state of Georgia, being a 
personal organization is totally false. 

Watching your videos, it appears that “pujari” is the root cause of all the mess. But your editorial is a 
testimony that the Sikh intellectuals (like you) themselves present a poor judgement in appreciating the good 
work being done by Sikh individuals and organizations, regardless of their names. Hence, it’s clear that the root 
cause of the mess in Sikh organizations are the human vices, which are present in both pujari and intellectuals. 

You need to ask yourself, if you have written from the reformist intent, or the one-sided story with false 
information is the outburst of your ego and jealousy, or maybe you have written it to prove your loyalty to the 
splinter GSC of which you are an integral part. 

From a good editor, | am expecting that this response will be published in the next edition of the Sikh 
Bulletin. 
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Reply to Mr Gulbarg Singh Basi 
Yes, But Will the Fake GSC Accept the Truth? 


Karminder Singh Dhillon, PhD. 
dhillon99@gmail.com 


Your response amounts to nibbling on the peripheral issues while ignoring the core ones. You have created 
diversions and added more falsehoods, Mr. Gulbarg Singh Basi. 


NEEDLING THE PERIPHERY, CREATING DIVERSIONS AND ADDING FALSEHOODS. 

You are diverting when you write: “An editor of a highly respected magazine making baseless allegations 
has put the reputation of the magazine at stake as well. “The truth is that this expose’ isn’t about the reputation 
of the Sikh Bulletin or its editor. It’s about the reputation of the one who continues to peddle the lie of the Fake 
GSC and that of those who are his enablers. It’s about the reputation of the one who created the first lie of the 
Fake GSC and now has to tell multitudes more to cover it. 

You are diverting again when you express “dismay” that a magazine “meant to bring about a reformation 
in Sikhism” could have written that editorial. The truth, again, is that reformation in Sikhi includes exposing Fake 
Organizations that are created by those who purpose is to feed their egos, throw wool over the eyes of others, 
and solicit funds from the community. 

We will get to the core issues ina moment, but let me illustrate what | mean by adding more falsehoods. 

You say my editorial “deliberately avoided mentioning that you are the Chairman of the religious committee, 
as per your claim to me, of this splinter GSC so that ‘conflict of interest’ may remain hidden from the readers.” 

My editorial mentioned on page 3 that | was present at the Dubai AGM of the GSC in my capacity as a 
delegate of Indonesia. On Page 4, | mentioned that | was the Chairman of the Religious committee since 2021. 
Yet your claim is the lie as above that | “deliberately avoided mentioning” both. You have the capacity to first 
create a falsehood even when the truth is published in black and white for everyone to see and read. You then 
have the capacity to make false accusations based on your concocted lie that “! deliberately avoided mentioning 
these facts”. Then you have the capacity of impugning a third falsehood pertaining to my objective “so that the 
conflict of interest may remain hidden from readers.” Nothing was hidden, and as such there is no conflict of 
interest of any kind. Such is your inherent capacity to fabricate, grow and spread falsehoods even about facts that 
are clear as daylight. Has shame died altogether? 

Then you spin another lie in writing that the “Global Sikh Council has (its) President holding on to her chair 
just as any other power-centric politician.” 

The truth is that Lady Singh Kanwaljit Kaur UK has been elected as President at consecutive Annual General 
Meetings that were attended by delegates from the member countries. In the two AGMs of 2015 and 2016, she 
got more votes than you Mr. Basi, but handed over the Presidency to you out of deference for the organization 
you represented — namely the American Sikh Council. And you accepted the Presidency - shamelessly | must say. 
In one more AGM (2017) — she offered you a seat in the EXCO — even though you were elected to no position. 
Again, you accepted. At this point of acceptance — the ASC had already informed you of their intent to sack you 
from their organization. So you knew that by virtue of that sacking, you were disqualified from accepting the seat 
in the EXCO, but you accepted it anyway. 

Perhaps what you really wanted was for Lady Singh to offer you the Presidency yet again for a third time. 
Since she could no longer “offer” you what you wanted, you then went on to become the prime mover and shaker 
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of the Fake GSC and declared yourself as its CEO. And your first order of business was to assemble a bunch of 
enablers to “sack” Lady Singh and assassinate the Real GSC. 
So pray tell me, who is the real “power-centric politician” here? And an utterly shameless one too. 


THE CORE ISSUES. 
The core issues that help separate the Real GSC from Mr. Basi’s Fake GSC are two. The first pertains to 
Membership. Article 5 of The Constitution of the GSC pertaining to membership states as follows. 


5.5 A National Level Sikh Organization which represents a substantial number of Sikhs in that country may 
apply for membership of the GSC. 


5.6. The General Body of the GSC shall have the power to approve or reject any application for membership. 


Article 7 pertaining to representation at the Annual General Meeting (AGM) states as follows: 


7.1. A country can send two representatives to the General Body Meeting. These representatives may be 
from the management committee of the member organization or any other person duly appointed in writing by 
the member countries. 

Two main facts emerge from reading both these Articles together. One — members of the GSC are Countries 
and two, the member country is represented by a National Level Sikh Organization within that country. 

For instance, the USA, UK and Malaysia are amongst the 31 countries that are members of the GSC. The 
USA is represented by the American Sikh Council (ASC) which represents 71 Gurdwaras and Sikh organizations in 
the USA. The UK is represented by the Network of Sikh Organizations UK which links 130 Gurdwaras and Sikh 
organizations. Malaysia is represented by the Malaysian Gurdwaras Council (MGC) which represents 120 
Malaysian gurdwaras. The Global Sikh Council has 31 member countries. 

The core issue is that the Fake Global Sikh Council of Mr. Basi does not have a single country or National 
Level Organization as a member. What the Fake Council of Mr. Basi has done is to get a group of well-meaning 
Sikh individuals to come together into a WhatsApp group. And then appoint individuals of his choice to positions 
of CEO, Secretary and CFO. And then register these names on the registration documents of the Georgia registered 
Global Sikh Council Inc which is fully under his personal control. 

A WhatsApp group can consist of international members. But to call it the Global Sikh Council and solicit 
funds on its name is nothing more than a fraud and a fakery. 

Such is the fraud that Gulbarg Singh Basi — in his response above - makes the false claim that his Fake 
WhatsApp based outfit is the Global Sikh Council, and the Real one with 31 countries as members represented by 
National Level Sikh organizations as a “splinter” group. To make such fake claims is to suffer from self-deception 
and delusion of indescribable levels. 


THE FILING HISTORY OF THE FAKE GSC. 
The second core issue is the fraudulent filing history of the Fake GSC with the Georgia State Authorities. 

In my editorial “Will The Fake GSC Please Stand Down,” | had made the assertion that the Fake GSC is run 
as a privately owned property of one man. Basi asserts in his reply above that his filings at the official website of 
Georgia Corporation Division prove otherwise. Let’s examine the falsehoods of these filings. 

The following table provides three data points. The column on the left lists the names of the Directors as 
filed by Mr. Basi on the official website controlled by him. The column on the right lists the names of the office 
bearers who were actually elected at the GSC AGM. The middle column presents the year of the event. Aname in 
red means it is not the name of the office bearer who was elected during official GSC Elections. The titles in red 
(CEO, CFO) are for positions invented by Mr. Basi. The positions of the GSC are mentioned specifically in the 
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Constitution — complete with their roles, functions and duties - as President, Deputy President, Secretary and 
Treasurer. The filing record of the Fake GSC states that each and every record (as follows) was filed, amended and 


updated by Gulbarg Singh Basi alone. 


Names of Directors Filed on Fake GSC Year Names of Exco Elected at Annual General Meetings 
Website 
2014 GSC Registered in Georgia, USA 

No Record 2015 Gulbarg Singh Basi - President 

Lady Singh Dr Kanwaljit Kaur — Deputy President 
Gulbarg Singh Basi — CEO 2016 Gulbarg Singh Basi - President 
Rupinder Kaur Basi — Secretary Lady Singh Dr Kanwaljit Kaur — Deputy President 
Kirpal Singh Nijher -CFO 
Kanwaljit Kaur Singh — CEO 2017 Lady Singh Dr Kanwaljit Kaur - President 
Gurdeep Singh Kundan - Secretary Ajmer Singh -Deputy President, 
Harcharan Singh — CFO Gurdeep Singh Kundan - Secretary 

2018 


Mr. Basi expelled from ASC, and removed from GSC by General Body 
GSC General Body Decides by Unanimous Vote to Shut Down Georgia Registration. 
MR. BASI KEEPS GEORGIA REGISTRATION. FAKE GSC IS BORN 


Gurpreet Singh — Secretary 
Sadhu Singh — CFO 


The following facts emanate from the table above. 


Gurpreet Singh — CEO 2018 Lady Singh Dr Kanwaljit Kaur - President 
Gurdeep Singh Kundan — Secretary Jasbir Kaur - Deputy President, 
Harcharan Singh — CFO Jagjit Singh - Secretary 
GS Batra — Treasurer 
Gurpreet Singh -CEO 2019 No Elections 
Gurdeep Singh Kundan — Secretary 
Harcharan Singh Malaysia — CFO 
Gurpreet Singh - CEO 2020 Lady Singh Dr Kanwaljit Kaur - President 
Gurdeep Singh Kundan - Secretary Jasbir Kaur - Deputy President 
Ramesh Singh — CFO Jagjit Singh - Secretary 
Gurpreet Singh - CEO 2021 No Elections 
Gurdeep Singh Kundan - Secretary 
Ramesh Singh — CFO 
Amritpal Singh — CEO 2022 Lady Singh Dr Kanwaljit Kaur - President 


Paramjit Singh Bedi - Deputy President 
Harsaran Singh — Secretary 


1) For the year 2017, Kanwaljit Kaur Singh is registered as the CEO. The post of “CEO” never existed within 
the GSC ever. So this is a personal invention of Mr. Basi. | am informed that Kanwaljit Kaur Singh has been 
unaware of her name being registered as such by Mr. Basi. 
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2) For the 5 years of 2018, 2019, 2020, 2021 and 2022 -— filings by Gulbarg Singh Basi for the posts of CEO, 
Secretary and CFO are people of his choice. They are NOT of individuals who were actually elected at the 
respective AGMs of GSC. 


2) The Fake GSC started in 2018 after Mr. Basi was sacked from ASC and GSC. 


These filings make clear that the Fake GSC functions as your private organization, Mr. Basi. All the names of 
office bearers that are filed as shown above are selected by you, appointed by you, replaced by you. You give them 
titles of your choice — CEO, CFO etc when these are not the titles of the GSC even. Individuals of your choice are 
added as directors through your filing by you and you alone. 

For the five-year period between 2018 — 2022, there are 6 office bearers in total on your Fake GSC 
registration. These persons are rotated in a game of musical chairs between CEO, Secretary and CFO. Not unlike a 
puppet master pulling the same six strings but in slightly different variations to create the drama of puppetry. 

Care to tell us (i) which National Level Sikh Organizations these CEO’s and CFO’s represent? (ii) Which 
countries they represent as per Article 7 of the GSC Constitution? (iii) How many Sikh Gurdwaras and other Sikh 
organizations are represented by these CEO’s and CFO’s of yours? (iv) why the addresses of some of the CEOs and 
CFO’s are listed under your private residence? Don’t they have their own “official or private” addresses? 

It’s clear from studying the filing history (table above) that the Fake GSC started in 2018. Any attempt to 
make it look like it is a continuation of the process that began in 2014 is a fakery, attempting to pull wool over the 
eyes of the Sikh world. 


THE CORE ISSUES YOU IGNORED. 


As stated above, your reply to my Editorial amounts to nibbling on the peripheral issues, creating diversions and 
adding more falsehoods. In doing so you have ignored responding to the core issues. Allow me to put the core 
issues that are begging for an answer from you — in one simple paragraph. 

The American Sikh Council (ASC) was a member of the GSC in its capacity as a National Level Sikh 
Organization representing the United States of America. You represented the ASC in your capacity as President of 
the ASC. By virtue of this representation you got seated as GSC President for 2015 and 2016. In 2017 the ASC 
sacked you for activities that brought disrepute to the ASC. You knew that the consequences of being sacked from 
ASC meant you lost your position in the GSC. You then haphazardly registered another organization named ASEEN, 
appointed yourself as its head and applied for membership of the GSC. It was rejected because ASEEN was not a 
National Level Organization by any measure. The proposal to reject ASEEN’s membership was tabled by ASC, 
seconded by France and voted on unanimously.* In 2018 you were expelled from GSC by its General Body in an 
AGM for activities that were detrimental to the interests of the GSC. At this same AGM, the GSC General Body 
decided by unanimous vote to shut down the Georgia State Registration that was in your personal and private 
control and command. You however, decided to keep the Georgia registration — as if it belongs to you as your 
personal property. You thus created the Fake GSC, appointed some enablers and other well-intentioned innocent 
Sikhs to create the sham of it all. And begun to collect money using this name. 

Give us a reply — sentence by sentence — to these core issues, and the Sikh Bulletin will print it. 


MORE NEEDLING THE PERIPHERY, CREATING DIVERSIONS AND ADDING FALSEHOODS 
There are a whole lot more peripheral issues that are raised by Mr. Basi for the purpose of creating diversions and 
adding falsehoods in your essay that need exposing. 


1 Item 13 (d) of Minutes of GSC AGM held in Dubai in 2018. 
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You say “your write-up demonstrates lack of understanding of the State of Georgia laws governing the 
Registered Corporations.” 

Allow me to say that it is pointless to hide behind such claims. The issue of concern is not to understand 
Georgia laws, but to understand the fakery, falsehoods, and treachery that is committed in the name of “Georgia 
laws.” The issue is that you have continued to register a Fake GSC in the State of Georgia on your home address 
and continue to update it with self-concocted information. 

You then create another diversion by writing “watching your videos, it appears that “pujari” is the root 
cause of all the mess. But your editorial is a testimony that the Sikh intellectuals (like you) themselves present a 
poor judgement in appreciating the good work being done by Sikh individuals and organizations, regardless of 
their names.” 

Let me assure you Mr. Basi, that the issue of creating, sustaining and propagating a Fake GSC has nothing 
to do with my videos, any Pujari or any Sikh intellectual. It has everything to do with hubris, greed for collecting 
money and with power. 

Your use of the phrase “regardless of names” is an interesting diversion. Ordinarily, names of organizations 
don’t matter and shouldn’t matter. But when an organization steals the name of a legitimate organization, 
appropriates its logo and symbol, and steals the press releases of a legitimate organization — then it does matter. 
Your comment shows your contempt and disregard for the organization whose name you steal at every mention 
of it and continue to use for your own selfish motives. Yours is an organization whose very existance is based on 
a stolen premise, akin to an imposter who operates on the stolen identity of another individual. 

You are right in saying that “the root cause of the mess in Sikh organizations are the human vices,” but that 
is not the issue here. The issue under discussion is the root cause of FAKE organizations. Imposter organizations 
that pretend to be what they are not. Organizations that steal the names, logos, press releases of real 
organizations, and collect money for conducting zoom sessions etc. 

You have ended with a diversion that seeks to transfer your falsehoods to me. You write: “You need to ask 
yourself, if you have written from the reformist intent, or the one-sided story with false information is the outburst 
of your ego and jealousy, or maybe you have written it to prove your loyalty to the splinter GSC of which you are 
an integral part.” 

What | write is for the readers to judge. You need to ask yourself as to how much longer you are going to 
parade your falsehoods to defend your Fake GSC. How long more will you keep up the pretense that a WhatsApp 
group which adds people from different locations amounts to a “Global Sikh Council.” How long more will you 
keep appointing well-intentioned Sikhs as “ambassadors” of your fake outfit. How long more will this Fake GSC 
keep soliciting donations from well-meaning Sikhs in zoom sessions to fund more zoom sessions. 

You will know that my editorial was no “outburst” of any kind. My opposition to your fakery and fraud has 
been consistent. If you will care to check your Gmail inbox of more than a year ago (January 7, 2022 to be exact), 
you will find the following e-mail | wrote to you: 


“Your outfit... lacks the integrity and morality that a dharmik / religious / spiritual initiative needs to stand 
on. This integrity is removed when you appropriate - wrongly and illegally - the name, logo, letterhead and 
slogan of a duly registered and globally recognized body with members across 30 nations states - namely 
the Global Sikh Council... 

You know very well that you are not a member of the Global Sikh Council. In fact, you know that you have 
been removed by a unanimous vote at the GSC's AGM in Dubai in 2018. You know that your removal was 
on grounds of your activities against the interests of the Global Sikh Council. You know that your application 
to be admitted under a different organizational name had been rejected by the GSC. | know because | 
seconded the motion of your removal and dismissal as a member of that particular AGM.” 
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You then create another diversion by alleging that the “editorial platform...was used for propaganda of an 
undemocratic organization claiming to represent Sikhs.” The Global Sikh Council that you are calling “an 
undemocratic organization” is duly registered in the UK as an International Trust Charity. Clause 5.1 of its 
Constitution says that only National Level Sikh Organizations of Member Countries can be members. Clause 7.1 
says each country is eligible to send 2 representatives to the General Body Meetings. These 2 representatives have 
the right to attend the AGM to vote in the Exco as per Clause 8.2. 

Clause 10 stipulates that the Exco comprising of the President, Deputy President, Secretary, Treasurer and 
5 other ordinary committee members is elected by the General Body of 2 representatives from each country. 
Please let our readers know which part of these regulations is “undemocratic” and which is “propaganda”. 

On the other hand, the Fake GSC Inc. that is registered in Georgia where all power rests with the owner of 
the entity — which is you — is a text book case of authoritarian dictatorship. The act of regularly putting up names 
of hand-picked individuals — in a musical chairs fashion — is the classcic case of propaganda meant to fool the Sikh 
world. 

Finally, a response is necessary to your assertion that my editorial has “truly pained you.” My response is 
that the burden of defending falsehoods with more falsehoods and diversions is a spiral that is indeed a painful 
endeavor. The Truth will liberate you Gulbarg Singh Basi ji. 

In the title of your reply you asked “Will the Sikh Bulletin tell the truth?” The implication was that the truth 
will be told if we published your reply. We have. And now the Sikh Bulletin asks you - when will you accept the 
truth of your Fake GSC, Mr. Basi? When will you own up to the Lies, Denial and The Death of Shame that has 
become the hallmark of the Fake GSC? 


Dat feteait St Stat Ag // Gurjit Singh Vairowal // Saers 
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Letter from 
The President of American Sikh Council (ASC) 
On Matters Pertaining to The Global Sikh Council? 


Dear Mr. Gulbarg Singh, 


Your claim as a founding member of the GSC is a misleading statement. 

The American Sikh Council is the founding organization of the Global Sikh Council (GSC). Dr. Ranbir Sandhu, 
Mr. Kuldeep Singh and Kirpal Singh Nijher of the American Sikh Council (WSC-AR) conceptualized a noble idea of 
forming world level Sikh organization. Then, Mr. Basi and Kirpal Singh along with Sikh leaders from other countries 
worked together to form the GSC. 

The very first Australian Sikh Council Global Structure meeting was attended by S. Gulbarg Singh, S. Kirpal 
Singh Nijher and Manmohan Singh on February 28 through March 2014 as noted in the ASC meeting minutes 
dated March 09, 2014. The decision to form a Global Sikh Council was made by representatives from Australia, 
Thailand, UK and USA. A motion was passed and ASC representatives were directed to set up GSC structure similar 
to the ASC structure in the United States of America. 

The ASC Board authorized Mr. Basi and Mr. Nijher - as representatives of the ASC - to register the Global Sikh 
Council (GSC). Mr. Basi being the Chairman and President of ASC in 2014 registered GSC in his home state Georgia 
as “Registered Agent” for “Not for profit” organization. Mr. Basi listed himself and Mr. Nijher as officers of the 
GSC. These positions are subject to change in accordance with GSC constitution. 

The functioning of GSC has been in accordance with GSC constitution while the registration by ASC as a “not 
for profit” organization was for administrative purpose with allocation of no stocks and shares. It is merely a piece 
of paper to conduct GSC business for the welfare of Sikhs organization throughout the Globe. 

It is worth noting that that “Non-profit organizations” in USA do not have private owners and they do not 
issue stock or pay dividends. And while nonprofit organizations can earn a surplus, that income must be reinvested 
in the nonprofit organizations — possibly to benefit or expand programs according to the charitable mission. 
However, such organizations can have vicarious liability for injuries caused by their employees or volunteers to 
third parties. For this reason, it is prudent for any non-profit to obtain liability insurance. 

Therefore, how can any individual person of the character like Mr. Basi claim that he/she is the owner of the 
GSC? The former presidents of the ASC never claimed that they owned the American Sikh Council. Similarly, the 
first President of United States of America never claimed that he was the owner of USA while he was commander- 
in-Chief. 

Please note that the American Sikh Council and or Global Sikh Council are predominantly volunteer 
organizations. Mr. Basi as a volunteer makes you believe that he is sanctimonious yet so unscrupulous and sleazy. 
There is no place for mafia bosses, morally unfit, control freak dictators, coup participants and individuals filled 
with ego, haumai and hungry for power persons in organizations whose mission is to help mankind. Such 
individuals create conflict among the working members that in turn arms our foes. 


* Letter written by Sardar Gurdas Singh Daas, President of American Sikh Council dated 22 April, 2018 in the aftermath of 
Gulbarg Singh Basi’s sacking from ASC and removal from GSC at the Dubai AGM and in response to claims by that (1) Basi was 
the founder of GSC and (2) that the actions of the Dubai AGM were invalid because the Constitution that was approved by 
the General Body at the AGM went against the founding principles of the GSC. Document provided by and printed with 
courtesy of GSC. 
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In October 2017, while appreciating Mr. Basi's valuable services, the ASC General Body passed a motion that 
Mr. Basi's be relieved from the ASC Board few months prior to his term coming to an end on the ASC Board. He 
will neither represent ASC nor GSC on behalf of American Sikh Council. 

Attorney / Solicitor Jagjit Singh Ji from Malaysia informed us that at the General Body Meeting of the Global 
Sikh Council held on March 18, 2018 at Dubai, UAE and in accordance with Clause 7E of the GSC Constitution, 
unanimously decided that Mr. Gulbarg Singh Basi of United States of America, be removed as member of the 
Board of Directors of the GSC with immediate effect, for holding an illegal skype meeting on March 3, 2018 without 
due authorization and for passing unlawful resolutions, which resulted in creating disunity in the GSC and bringing 
Sikhi into disrepute. As a result of this you are no longer a Director or Executive member of GSC. 

You have alleged that “the gathering in Dubai has accepted a Constitution that totally ignores the founding 
principles of the GSC. Therefore, to avoid any confusion and disagreements, and confrontations, individuals 
accepting the Constitution presented at the Dubai gathering are requested to form a new organization under that 
Constitution and register it in any country they desire.” 

Mr. Basi, you are wrong again. 

You know very well that the GSC old constitution was developed in 2014 using ASC by-laws. The ASC 
acknowledged that there were many ambiguities in the 2014 ASC by-laws and that they must be corrected. Then 
all such ambiguities in the ASC By-laws were noted, clarified and amendments were ratified. The ASC updated by- 
laws were issued on October 8, 2017. Just Remember, there are amendments to the US Constitution and the 27th 
amendment was issued in 1992. 

Therefore, it is perfectly normal to amend and ratify the ASC by-laws and or GSC Constitution as deemed 
necessary to include checks and balance with input from representatives of member Countries. 

The GSC registered in Georgia on July 7, 2014 remains under the domain name of American Sikh Council. 
You (Mr. Basi) as a representative of the ASC were just an agent to register GSC as an authorized by the ASC Board. 
Therefore, you must cease and desist your false claims of GSC and show some respect to the laws of the State of 
Georgia and United States of America. 

It is within the rights of GSC General Body to amend and ratify the GSC Constitution as deemed necessary 
with input from representatives of member Countries. 

| hope that clarifies the registration and Constitution of the Global Sikh Council. 


Thank you. 


Gurdas Singh Dass 
President 
American Sikh Council 
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fecetat 3 Heel Hi fa atal fw TaeHud § Ade fiat A CH fed Had Haya fdsdarg Hs" fw 4 Tg 
dies ftw a sre yee Hi, mua Fe Uste HT fa ata fw ae J, st tet TUS ery Odi At firseT 

HO Ad CHS Aseaus fru Teemu 3 eho fa sat fiw ard Sua AEAis fiw wre 3 @Ada Tt 
ntyet fra Une fea fisher At Gat as Huge ag, A ufssi Hosts ftw ware of Un] Sat ual ug Aah 
FS wa St fur fa fea as Coat § farnrat Hsu fy mmr Sdshat } CHt AHH fara fe Sa farnat Hsu fry 
ae3, Guat fan fa farnal Ase fw dst uate 3 3 fH eas aA eet ode Js, Gat aS Ws ad fa Sag 
Q SA ofr Atl foprat Hse fw ala ange 3 Sag Bs a Huge ast gal fmt fa H Uae FS Hfgs Sra 
flz ya Use ofye oer ai ufssi wet 3 da HHS Teena uaa INS 2 YTS od dae ftw aw usa 
UL? foot ot A az frsal mA eShat Tse Ti Gast ars Deas ASH H fagus few ada a fasts areas 
Hoes fy wore a Un] a Jess fee de efor fa Sua } sos" fad ast d fa svat fw areas Sai Cast 
} cfr, ade fa Ae fas fers fea od, Trae fa H foars AS Cdat ars Aish de Ti SAA fa SHI at User 
ade di H fas fa ag Afosa that aeufed srt wes ta ad for ot fa wee dg 3 fra yas ve fel 
fea ae fae wus dea, HAs a fiw ad read Sa ae, fasta Hg ae ugetaat 3 us Haris ftw 
wHre dune uz ust Sat fe fsdara HST fw 4 dg dif¥e Hw at arsuleg sAdtd HS sta fHw § ATTY 
ao a gee} Atl SA CA fa Sat fA wes flat ag wee 31 Guat fas fa HHS ava ftw usd] | dat sat 
Weed, fea vasa Aloe vifsAg HdsS ada uIGe HS free Je Ha 3 aT UAT flog Stent Al Gast 
a adHal foe HI ate HIS HAY Or! ae SIS HA ddd HIS HS | Henn fa fdsgard As fiw A ag aifie 
ftw ot a sree fisas ade Sel rt fey as Tafhy a as aa for Hh AS oat fy uStade 2 SHetall 
CHS JdsHnd SHE! deeded 3 ad 4 fesdara Ast fy uA we Ale Ha | afde TdsAS SHS BTS Hg 
fing 3, FEA UATE oat St Caat § fe fear SUA Set Fret! aI? SHI Jase WHET HH aS Hugs ad | 
Hs sal fru greta uy § Guat 3 fhe Hat J, fagia Ga Seaped 4, wat feast t Sat § Ha det fu Su 
THShat 2 feafaat § uiué aud fed te ada TS VHT AZ aa fw Cai are flog de ara Guat} 
nye isd a at at tel sat Add dat deat H famrat At S Jase fw aS TT nist UST Huge Seg 
four at Gal fad vig dz ustade aS Tang su mAs fed SHtd Batt deat! Str Gaal fora fa 
Aded HIS Hy A Taos ae mew ge te Hy Tet dd Js, dat fares Hy sout ear 2 lea 3 
fasta foul Ai, CH ad us ad GH fase fed HS sal fu Ustode tt srt Heal Afas Ud He 3 Sul Fi, A 
wedian e Fa Taos a oteadd fea Ga fase Cat ust A CAs St iru § Sai fe Hat SI 

Hufssti fee Weed HITS Hw ct fase 4 uss Adal Wd St Sta AUS fy Tse 3 eft 
fa Fees HIS fy fis nfs 3 Js 3 Gate Sa Sae Jal Afar fa S Je st AS ye Te, Aa sa 


3s Hadid fry eet ct feet fase "cH Sat fret fed Uaere Aas (Hues Ty) | 
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fasry a US ag, afse fa Te Star Ft St fH waht 3 od dd, A ae SB Soa fllz for St fase w Ags USI 
ada | fee arat AH Sy far, 20 fFa fea Fuga ats si ag afseaurs fiw 3 aftr fa H far Ai, Ga fasta 
Sa Ht 3 ct fol Al ud Je Ga fasta St at SF ant wa Hige od J, gi Guat fasra a SH 3 UTS TT OH 
oft fa 2 ad fiw ws Hon, He Ae ard vifsAa 3 st At A Fa fea AH eas AUAS as ae a 
HegAeas 3 Hdd fu ws HoH, Het Ae wre wif as fara st fasts ges ufsot St Pars VI HSE 
afdea fad fra 1965 fea sul A fra fasta oct fs Hat 

H mar feat fed vifigsra 3 sda sda hat Ardbat ofkadhat ede Sebi, AdHSt aA 3 ws 
atagad 3 Jus qgetion Mug fase o fs Het Acta Aeaus fw } fos fa fos fru sft as 
esdTa dus ag, ates fase Guat as fe Fel ta Aseaus fru Fa fea nirus HT HS BSB A 
Hfas' aS fous Hu 3d fee far | Hee He as A ust IST fas fe Ti fase d St At ug Je Ars as fasra 
dtd! GAS Siead a aed nial du fest fa tu Ge fa fans vat Stadt dig 3 afaned Va ast Si Bg 
fasry fiz sad 3 fan} ard ot ufgsi wat AS Sturt at at fad St A 

H fer uss Adah ufgs 2 tg Ustad far, ufsst erg fan 3 HS oat fw a Tams at dS arg 
fad, dd de afscaurs fu deed 3 nue alagard Heal Aust ads Gel Shon, GHA vig ds qaend 
a stusl Sar font fa Fa Tseng SU MAGS AS Sta Hy Ustad S Gaal ed fee are S ame Je fHw Ast 
ue fart di ud GH} fafse SF srg oT Sst! eel ed are 3 fa fea UTA A aH Us SST Ug Taw 
a far au ai and fed tet Seta St Atl @ Sad 8s Al Fa SHA Fe | HS ova fHw ard Ufeot Si CAS 
sigu dfget Haths AHfsur 3 as Sat Sada Het afdet sve of UST gS | NAS ora fu a eft fa Afeot 
fa nto ddeaa ufgst rat 2 GH 3 Tong Su MAGS HS Stal Hy dat age Ht af my Guat was 
as Wee J, del ated fa srt at ust aaa", A fos fa H Ble fa Ca faad Had Se WS Sag die Hu a 
asulad sHetd a feu adi Soe Ha Si CA ate 3 fas TH Sfmt aren Baar S, Ba Sfoon Th ag aifie 
fity ot srdid zadi G-a-d Saree Atl fea 2 Ba J afge Sa ue As fa fut a ag Afie fw vas ASH S 
Ustad sfout fae! H fora fa Guat a ote sata fee Hardt 0, afde fa Teena Age Si ast get St, Tt 
Ca nus uduhnt 2 wai fed ats ada aie ade He, fan at fan UH aS sHele Add deaf, SAA UTA 
wai 3 Us ad Bel HAfent fa fads Cre sAetd oe, Ne AH yaee dean Het HS |fsa ys" Ca sre 
3 faatas g Aeard & fun mt fom 

H3 ae aca fy Teen 6 dss WHET BS Huda ads VI USS Ae ag ast nhug act 
fiS | Tas FS fan 3 efit fa Ga dag fanny w tet J, Hart de Si feed, Sot 3 fan ars NS As ve ct 
due AZ Man ae NS Sta Afseaus Hw Taenug AH ae So 3 Tes ad Saran HBS Te | Tae 
d3 3 tegfed H vara A wavs 2 dd fFa sHoa fa 2 aH fuss SoH 3 Yor At oT AT ee SfSa Yas} Si 
HA Afs Ft are for | mal Sa areas Ctr fa wel airy § fise w AH fur At Ca AIG vars fea S Tes 
ade Sel agAhat feshat| Ws ws uitds Jet StS US Ustont mS Als U MAS HAH SS Ugstent AS 
aa fy Ustad a frad ast st Cg ard fad feH fen 3 GIS ade ad fa Ga atasal fru Ho, fada ae fed 
did? Ha, Ustad 3 uifsnd Aifeut get eg Ad Aw Jae HS, Ast wiTuHt fing A Caat at sata was 
Use 3 Quai vars 2 SHI aS dai Jaa v fa 5x7 AeA a fs aval sata Set 3 Gas flmr vet Are 
ade de AS Arde Du fos fa wird wt HS Sv ftw usted) Gt sHeta | fadal ae fea SAT AS HSS aS art 
Yarg TSS fe Atl ade fa Nd as sind srt Jl fod 3 Ach Ht Tat ASS BS ulst 3 feat Tet ars FSSA 
sHeta Atl sAetd ta Ae atfad Ht fa fea ag afte fiw aise a asufsa ae fasas fred gad J, 
fizgara 3 foam Hdd Cd & a ay a fey mms asst fed Vat Jet 0, fasaarg Ast fiw } St oT ct ats At 
MASS OA St ofut Arse Al lus wa GH Hl OTS St Sst CH Adie wT ag di¥e fru a arsulea 
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SA as at Agu de a fd Sg 3 St aet frag & ast, ug AST fy cht gers sata ras Area 
Use ddl JdsnS SH! ct fosdard AS Hy <a di fae aH fuss A due 3 tidal YS! Sue Jal atom di 
fes que A fa Guste TI afade 3 arg fet | 

mat fost fa AS sol fy et aeh nat UST afde fa Sd St ATS 1997 2 Bdisd Maks PSS! ad Te Al, 
Hct ATS 1997 Sa aS mrad} Heras aati e we Boner det Hh! Gaal fac Hs sal fu Ustad ee ae 
FHSS AS da 3 Ul SAH STS Pa Bra) AY GAs Sfoor|s! ade Jo 3 Ba SHAS ga Hus Tenia SF 
J fra dal 2 82 atass Ade JS 3 Gaal Jy S ArH Tear 3 fica 2 amadi AA a sAdig S fs Hat 
31 wnt wa fity used U Gu sAdie a urue Henfks 3 sais fee 3 ws BAe SHS HS St 
Ada ISAS SHE! Ht OS va free w af sas Slam Gaal are us sAdid furs afuA uss 3H sas 
38 mite fFq Segfed 3 ASS SS vay del sHetd da ws wHa } eGHs adetent| H Ha fea Ua STS 
Bet fa Te SforSt A a URIS T uu} Hed HAHS Jea, AH eset fam, wug Sons AS SI AAT ST 
afent | 

Oe ASF uuSt ect 3S AS Sfont|Ss fys|e fara st ngs Hed SSAA H 11 PAY 20214 Fert 2 
So § VS US AHS het ds 3 ule tt AH aS va fed As Ta fiw e Towns ae ust ast 
Deen cau fed Ua uA aS ad fed t aah 6 aa Hier Hl, Ga US Metal Hh, Safout nied Js fara 
3i fifa du eet chet Hen aa at Ht A Gr S ufenr fa wa Set 3, Ca Gu gus vies ez ot 3 wT a 
met) aval fea anne fea Sagal Het arg met A ufgor HST ah ot fro Teena HS Sra fwd, aha gi 
fed dtd, HER, F far fa wa tet 3 Si CHS oH ast S fas fa Fd mAs } SHI NS GAS Aate Ss 
fea qart 3 afge 3 faa at tg ame Fa dg Sat vied wag wifion, A Sfsa yor must ager fests 
Deen HS oa fy ade ard ufent si GAS clio fa HAS oa fy a ez Sat TiS BAS wus Be aH 
6 dene ys fons ee aa Nd AS Ag Bd AS Bsi ada ST Ul 

Hs sal fy Ustad t S83 Fe mars fw 3 efhr fa Ars fs Ate hus a OH Fy; Set Hud ws 
Gaal a aon fis saretug yas! SS Grea gars HST 05.11.1935 § deat fust at at a Jasna aa Hh aS 
Jet! Ara fust tS yas deat ast, faa UstTad|) Te Hl, Ca Taw su mAs HS fy ustade afent 
Hl Ga atdse Ade Jo, wae Aloe vfs FH ae eg asa Vt IA sae Ah H gets 3 Jase WHE 
Aa ges fest fa wiry nies fra mist ust Gaal fest d | afde fa Ars fust at a Guat are yas fim Ht 
3 aHe a ae erg fea AS AS fust Ae feat ore afeke At A Guat } wus Hearfes 8 sHMtg fear fon 
fa nity ate fust a td SH JasHS SHS AS ct fest at 

ate Hels Hwy afde fa sag Ra ds da ci fa fesdarg As Hu 4 AS fust HS Arde Bd! a Td 
dite fiu att asuled seid fra att At wu Ars fust At cl greta tu wie Gar’ fa fT T-S-J AS 
fustHte Hated oS fred qed J, A fo AA St feR UsSTS aE TU Alas oof gi, SA ye ddA fest 
mY Ate aera! F feo fa sat fy Has } efter od fa wu A fan Sree 6 Tg difie fiw a at srg 
AHS une 3 feo AS fus Hh S sAdta 3, afte fa we fesaara Ast ftw 3 AS fust F< feu 3 feo aris 
sAdtd evel Ge uit eet Cua 2 Ai, fe ares fame fine wats A fos fa ER weal ad dg de ae 
Wee fa dd did Hy atc sacta wry Ate fuss at 6 Ast Hu} Ae BT geet afde Ars fst ATS wTUS 
CHS UH fu A fH Sas dena we cHeds Aas Haed Ja 3} AS cf HS feA was Gaal ada fea 
dal@ 3 HONS UddGH SF aise Ht ER West ad US ATS ast At Cus faa Ad Ba fad Hee Hae TSI! H 
TU AO Md AS CH d Sa SH AHY Te, 3a} HAS ud sisi gH AS 3 ead Be med A fag 
fo nrut qafty Wee Td et UA oT fan SHetd SS StS Sel SS Ht Si, aA Sa AHS HS 3 AH Cl Sacta 
US Hall afde fa wat uty ars AfgHS Ti A fac sai fea mryS|t Aat as Ht Teena fae serfenr fea 


27 


The Sikh Bulletin Ud uug - 83 uUY SISan January — March 2023 


ford are fea afead, seb Haris fru atde fa Ars fust At ufssi st Ga fis sort YSa SS GH Yas 
32d 1947-1948 Cas fiz Sot amr ade Ha Sd Ba 1961 fea UsTAAd| VS Te, GaudH sd fed Toenrag! 
BU MAeTS Teton, fe Slots 1973 fed fed Har Udte Set Hl 1980 fed UaTade 3 fra [58 HSI Sid, 
Aes At Bhan ve Fa wt gel wg A Tae seo 3 fen $ Hs wSH Su ATS Teena Hy 
ae sa fit 2 on ares mien wet a 3 Ja AS Hee Held fee fustT aa Ore fee Wate FH Jers 

atde fa AS fust Ht ta feen atase ade Are Ha | fed 1983-1994 feu Fata fea Ha 3 ads, TaS 
Ag fiers fed aso Ads Te Page fes ulss dH HATS feat At Cre age Ars fust at AS Sa 
fry 3 ost Ft fst 12.07.1998 6 Ga 63 HS Ut Gud Sa a ANBe|Y nieg Je BS nlgqS VSS Ad Te! 
deena Atos fe9 fA AT feaat a ARATE oS for, GA Far fants AoE Sad 3 Urea SH Tena 
HS MASH Su MATS AS are org fw sfent deat gd afd) Hat fa Se USA dg J ws te sg TUS 
HS! Ht JdsHS ad AOS ade gis mH a OH fen feg dase ade Ae ode Ti fea SF eft fa AS 
ay 6 mae Sus ATTY oT ded Se of ae ag mr|sd met 3 Ud Had ade dd | 

A dst ast aghout aval AH ats famr 3 A fAR Hane Set oft Ft Sg GA GIs 3 wrfent 3 fost fa 
SH ius fust ate urad neg 23 a ae srt feure | afie fa AS As Cua a sAdtg edu Fat det, F 
Quai aaa dat TaHs fHu srg B 2 wife 3 Og HS oa fiw at a sada faau wena a Al Hee aeT 
fada we fég At 3 Je sta afaor dfn Ft A oS Henfks 3 Het fest fa tei sori ars us SHI 
firgevet| ote mars fu a Heke Sag & a vag free w enna ag H Guat 3 feetka Sat! Sente 
we SUA mM oat Aid dis ws ce wears fy qeenud ae Ast SSH A fed Hed HT sat Hy usta] § 
Sse TF fdas Se uet 3 dg dfFe Rw a asulog srg Ch mA Shas AlIe wl Hat | 

Toa sos Set Tense tt Taxes 3, wafua sada @ ufos $3 3 wrus wet fea Aeet ei 
dash tnt sada Sarg, sia gas 89 usa goed fore ga Use 3 set St yrs ag at set mS Aa HS 
HfaAA aaa! HS sa fit usHae a fest 2 visd Hed a sAdta SF One ast ae a 
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datlusre 
E-mail- kanwar238@yahoo.com 
Uerd Ade ftw} wruet fea afest “dar fed ads Hed fst 3: 
da fta diseerd usrds da fra digy-UeT| 
Use Sanat Ug Cae asd J Ae Tet 
asd de 3d a He BH HS ar Ust 
GSA HHS CaS et asd Ga | 

Sle Has dfa daa da aaal vat Si dats Fad SG) fea BA Had fEA Set d faGia fants fie 
deen J ifes Had Ad A oeas Hi det mA AEH J act Ba agal dat feR Bet Sg fafa 
fegust derandier d fa fan 2 Hdd a AA 2 ui oT St I Ba Has Fi MAT AAT J? GH at AS deat 
Si Sst Cre non Heo Heat wean da tan aaat Aut d Aaet J Aad fea UST Sa ae fa du fan Sg 
a de Ca ade ford o) fER oA da a use agal FH - da aA agal dtd! Stas Je a Ba aafenti 
sega! OF eas Hg Set d Fe Set MA du S BN Za Vet d A fan Hay S ye TH wmu|t SAH ats TUS 
finest of tet aa Sfp J) fea ot Sd Hel Gr fimirat da } for mAs fee ws A fed UTTat that Fea 
fesgura yo fest dl fen sg fan dad} ge US ats J Ca es feta St adi ats Are | 

ge FA oru]St final dy Ver dist d Gn Hea fed Fe UaZ FB BTS HH HST J St ST VST gD, fa 
Fe Tet Hau 4 gal w feara adi A dfeor GA AN Hay Wee Horst fee aie A Aer gas WAaS Fh 
QA AN HOY ae wrest fea futon afer At On 6 fea Hag feat fa sms fed fas ate Ga Gard A gs 
TSS J MZ Cd Ha mMrNst Usha age J FEA args CH AN 2 mens Bat B mAHS fea 8S niruS firs} 
SaaS Hs GS SA Su AGP 3 THe Sat } niry|t Sah garg nus SHS SY Tad Ga UST aT BE | TUS} 
USl nOAd GH dae Sa Sud GH ct du Be ms CH ony aS dye chit nasi J ger Behar fA waAr <a 
eudhat ret 3 <Q sud det da Uerd ae F fas mAs fea 8S Md mys Sali eras As ay dar Het age 
ade Ta | AHS fea 8s set da} un ade SHS Cac uM agal ug ad fest Te SvaS 2 fg He Sats 
att agi dda get Se 13 Cai § eet telsni wed ea Cad dun ad adfest! da fea dug ge Jd est 
ces G MUST Hae O'S <a Sul Hast S HSE Yet fest YAR OH 'S atl Sgid aguats mds ad feS Tel 
nna Mi fed A ae 3 we Tones mda a a To we feal aauaisi fee ern Jat ar haar |S 

fra fra frag aga ere dear fa fed FRBAS ASS SY Sug Ga US aaa CH a UA sa ch of foo 
Adi feH 2 tS Sa-Sug UGH SB Ue ag feS TE fed JI UGH 2 Saarg Vet J Te A ituS UGH tt UsTSt eTAS 
PHd UGH G3 Tat dS Ud Sug! ade Sl Ane Aloe c fhe fea featsur fa fAA e fAsar Ae sist 
Od Grd UdH e Sat 3 Jy J SU GSH aae Ta fea HSH Ads TSH HSAs aA SA Se ut fag J) THe 
OH '38-fPasd FSH I dd Js! Gast UGH? Sara Gt Aah ye 2 ofa fara J fears MeAS ws nifapats 
Sai Gu da Md MAS mS Ad Ast ot adi wre fest Art| Fa Qu mAHTS 3 BS we di adi fea Are 

dad um ars at agit dat ai unsaid ager aa fest et! Sat Gu Cal gat at unset ct ua fed 
Bus fest tan, Hifed Sai dai ai yAsat ed ugS 3a AHS ad fest fap | fea HHS" fest fap fa Ga UA aS 
a fed fq dat nis uRsate uge oS dyad Alen d 1 fed fered Sf fee fest fam fa feat unset a afer 
TUZS OS Ht da AS Sit GH Hes SHS Td J Aer | 

MAS fed 83 forrest daa um fea Sat § sear fu a args fea dt ae Hyes fereta fess 
Je Js fat } sas, Hal Sag ws Tg AES wee SH OS alent Fred | Cal fevers feared 4 ded 
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Use SHS AST Yes AIST iS fea SSNS! SGHST Caad ats! fai feces essai? SBHe 6 Td udAS 
Atae } fea ofa t gu fea ports ots fA S Tg De Alas 2 oH OS Aen Are J fea fea mest SBS" 
JI fA saHAe Td das ste Hod ager Adi fea AHS fam d fa Hay} ye da dtgaet J fA Set 
ai fra fra mest SBE AI 

TaTeat T SIH od: “Aa AS MAT aha HAT dfs cH GE” (FT: T: A: US-I392) sas aes AHS 
ws fadaa de decom deeded! gg roe 4 fer Has § fen sg al feta ais" 3: ‘HS 3 Afs Ag 
SumeST YS USS Il” (GT: T: A: USt-88y fades AS Pon ow Haus ais a we fea mys s fad 
Hou goa Buia Tai gu al fen wet Set Tet } rs Bi fa F Cat Tet mons feed Hal fre mies fea 
ae sfad Godt J si Ba Med w dia det d, Sa meg 3 eu od Gall Ga Slag a A uret J BH fes Ba 
Ard Te Je Ja A CH AHeg tural 2 Te Je Jal fA sg fenast da ear si dD Hae d Fe Ca Set HEA 
de muet Sear | fea fra AHS Set Ad J fa HSA Te Hi det Te Je Js; WA Hs 2 Ie JS | 

A fenast dat Ada Tet} Any 2 Cy Tet mgr fesse 3 GAS Afar fas fap ds Taaet 
wo fem di fra d fa: “fore Ahora Jeph fre ga se UTS” (A: Tl: A: US-9 Towel ae AHsho ot fea 
fora d fa da Aah A Ser ufo far d CAS GIs ot a Pe dar fae fear wT Hae J EHS fA sg a 
fasrd: “Aad at aret APS AY J TSaeSt SSH II” (ASA: US'-Z08) | Pasa} gad dy a de fea wae 
J, fen Set da § ABS fas fern 31 da at use urd A fare fest fam J Ga S Afsard fos fart 1 Fe Set 
det a ferrsebat a farts Jed st ust were J fa fea Te At fenastebat Ht Set Agu | teh uA Has 
ZS AGU Odi dl EA nA Towel det Agu w fours Set Tet ws ferasrebyt 2 gu fes yes aset J 
daret det Te ues ferasepat } AHN J fA SES faa J “Teal yen sre Cai Tet § nu)|t a Cx 
da edt ft afer Are 3 A da cht fenasebat Jo Caiugnrd Heo HUTd & HAM fed feafont Are | 

fer 3 ufos fa feR eure 6 da feoton We fed CHS! Had 3 Aer J fa ag de Afog @ SHS! G 
UdH 1S He a fEH BSAe TU ays AS aa fest fap o1 ATT FES ¢ fa fA eoHe } HHS EA Bet as 
fart J st fa Sat S SH AS BI ont Ara | Hag Sat S AS on Fiet I St UGH 2 Saerai tht varai ye J we 
oat! Na fra Het sad Fes cue fra J fa fen saHe Tel fon du a uss aes Te Se 

freA sare Td dy A a use aaeCfent da § “ARS aH” fas J sve da fea MAT Hast DA eS 
Jl OH Soe J aeds tas A aeds 2 foun | fea fou APS Jo TS SS Tal feat foun 4 veto St 
WT Hae! fagla Jd set dy 2 wm feaaer J fEA Bet da om afa <I Hae ast JI fre fa: ana ug 
Ads Asi SH o Ud HAS ASI GH ot Ud US YIHSI GH a Ud fAH[S Se UTS Il GH A Ud HHS fap 
fons I OTH & Old TATA UTSTS II GH St Ud HAS MATT || GH S Ud Uh HS FSO Il (TI: TH: A: UST-ACE) | 
we He tle Ag ot od nd wd otkas St fanned CA Hast sve CH du tC nH Ste Aes t feu MOA 
US ddd FEA nor aes 2 HGH Ga T UGIeTS! Age IS MS Feds 2 SUH } ANE a CH nOHAd feddat 
dae aH § Hast A de mand feda' d| 

oa Add fea St Aue ast d fa du fea dtd da tes Ard Taha Hs Ft HS Sat AS i adi Hat 
Ad ofkas HS 4 du fea dtd ws fra JifkA S faa d: Wasa - fed da tnt fens yst fra A 
AHsiinag J fa da sais J fA a vis Sot feat TT AST TSIS Tt STHS J: “ISH widhad Pts wiZ 3 
ureba Il” (ddA: Uat-u2y GA da 2 AgU fee far fara d fa Ga wreatd ns Ba Shot adi wT Hae! CHT 
3 Boot Ufo A Hae"! eA sgi dat dis de ard dg Het go S aet arg AHS fam d fre fa: “J 
UTTYTH Siz Suiza 38 foo Te wif Sarat” (TI: Ti: A: US-38t) fen sg fea 4 fora fara d: “Us aig 
fos viz ofa AS SA AIST” (Ti: TT: A: US-323)| TS JY His Sd wes Hs ay qae" SH Cat Fi! 
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dy tft 3 fours Sd os Ca Ja CH HN 2S Hide d fas wad vd od Jel Tawa wT 
SoH oO: “te chen faurs AY Ald Ay Wet sau 9 Ides HSS HET Aa A yoy Aout edt Di” 
(TSA: Ust-€92) Taaet fea Vast oe fre fea AHS J fa da ata efkirs 3 fours 3 8S Ga AY 
UTS Ta Ad fA? os fea SF ANS fesT Ifa Ja Hs 2 vied dt He'd Ca fas va Std! fea nies SST 
GaAs gy Sued Hee us Ta tH oe Hafderd fea sg fra Aue asd fa fea si Ysus 3 mifapntest 
ada dtd fa Ga da } fas Fd Yo" AH Blk fara | 

de ASS Jd HaY vied di od Ad wad AAS aka few, ae ae fed CH Jaw SAT I Touet 
UI SAHTS d: “ALS as Hobuts sfoufa Sler wie whe AS SHS (Gi: Ti: A: USToeY) | 

Fe fra AHS J fa Se AS Ag] 3, Ae ae feg He I Si fH? ors fea SF Aste J fe CH SS 
a aet nag Sd, tet Ja adi, Ga oad Sd wGer| Taret w saHs J: “Gus duo dad fas fg Te sys 
FS” (FT TH: A: US-Ata) | EAH Wsa S fea sgt AHS Ale J: Teds wis Ieds t faa ga w foaniarg 
wud we Ad afeas daa utara gud | 

Je ne fra fare ofa da dd Hey erica HI fA eas Shae fea St Astin Fie J fa Ga aS 
ae fed dd Ag! ’3 0, sifta Wee Fag J aie d fe Cn 4 de a fron fad Ja d? nied cHeT Jy Set 
wal Std Odi fH @ Wd Se B Shoo a Ushio A Aa | vied cAe daa  aet da gu Ai ward Set d | FEA 
ned aS de de SF avast fount adi use Jet 3 aes 2 foun fae Bfais fea org Je Jo GA nor 
HOY 8 nied SB aeas 2 fouH B_ Je Jal Taset o SoH JA YOHS Het U3 AVA A Ur” (A: Ti: A: 
Ua-éty)| fea sg fea Hume ast d fa feat geas 2 foun ust A ae fesH IHS det d GA S fen SAS 
mt Aare J] Tare fra 4 une aaedt 3 fa eas 2 fount 3 aad Set od J Jowett a sau J: “Tan 
nfefd AS a Wald aH © AE” (GT: TI: A: US-Y Tan Use Feds 2 foun ddl fER war Aad dys 
AHS! J St Addl d fa aeas 2 fan } AHA ae! fed Feds 2 foun ot Js fal a vis Sof Ufo 
Hae | GY STS Feds 2 (SG Suis Jol fea Sh AHS wat 9 fa geass 2 (SUH AHS 2 a Ada a far SF fara 
e feora ais ale ga | Adu fed Adtd G3 aeas 2 facHt args de wing § fea Sgt St AHR wT Hae od: FAA 
Soi UT US-UTS WS Ae Jet d GA wignrd Add Ut yesa ve Fe D1 fra qeas Tues foun HH ager J 
fA Sei stag dan THs wS-uS SA oH fiz ye fea st ysy J fa Aad Se UHHH J St GA fentast 
Puls J uw yes! Sea | fA Sq Fag Se HAY Sarg sua fears ad st Qn? vad J Ce w sre 
zue® fre wean fA sgi A unr ust are J CA oS SI Add "S uA Je ae J fea qeas 2 fan 
Mond ft Tet | 

fAsg adda afkas 3 BI aeds 2 faa a Ag SH GT | HATS SH fre fa Hag Farsi GS 
WITS Ad FEST Fiat J Si ASSIS TASS VES Ale J, YLHES VI USS Als Sad MT AreT d | YRS A Ya! 
wytede far uA ws de de a oui od det fra qeas 2 foo w of ysierar Gerd | FEA sgt Aad VSS} 
fea pS Ja 3 si Ga geas 2 footie wg 3 Ia S| 

qeds A avds 2 foun dda J) Taset fes fra aes ws Feds 2 fount § Jan fas d Ga fxs 
gs Aas farrd| qaret & ASa 3d: 3 fete use ed AVS II 3 fete Vala Sy edhe 11 3 fete waa ae 
carta 3 fete uast eat Sha Il wife (GT: Ti: A: US-SEs) fFa AS gy Aes tes fHaH nigA Hd faa d 
ne fro faa Ht det de a ygieret I 

Dawe? eA Hawu S AHS SHS fka TION T fad Us 3 AUS Adel | Sass feA sg 
audh: fra fenast ua do fea Fs mre Sat fa H da § Sd Hoe CHT feast nme Sat Sta Juggs 
fro on fa fra dat fa wind feat do Fi feo a A ofkars 3 fg fan wind FETUS a? Bia wus wry B 
SHSa wae Ht, afse Sar fa fra Hg Gaal HoH (STS magnatic force) @ WAS JI fT HE a EH fess 
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fra HHS fa fed fasas ata wtf di da } ae Sret BTS HAU| as Alen J os FCA wT on Paat 
Hast dato fra Hest ah dy J fea He Hac Ise aeas w fea SUH J us Feds tA fou Ja Ca 
da dtd FEA § Ae HS ai ar HS fea WS ae eda Set Ue FER aeas ws aeds 2 fount $ Hag Aga} 
daa fea gutta di faSta qeds 2 faa uieS Jo, Has fear ga feA wet feai § Als oH faa! 

FATEH fefapats tht A Susu Jem Je Gd eds 0 fSuH 6 ANY a dt Age d Hei Ja | Taaet 
fea de thot ferrsreai a Bau adhe de 4 Tet fours SF fas di ve Se Tet a uaa JI faGfa daa 
3 Odi Unt AT Hae EA MOAT Jee Tet a Sh viz Si Uf AT Hae | ToaeSt a SAHS v: Hee Tet 
faurg J viz 3 ufeon aE | (GI: Ti: A: US-32) dust deta yaad feat Teta nis odd! 
ford | Car detHdA det} muera cide ear sean aT Aa J fre fa Toa STHS d: “THA TSH 
Det fours il” (FT: T: A: US) SHS Tg Alas AHS" dd Jo fa Ga UGHSH A Tete yaa! J BA G We Jule, 
re SUS 1S di Cd Te Ho fed GH Hae Ja iS Od Te nee A Hae Jal fen ogi chi da yas Varsha 
Jo fai od HSA Te muses Se foot fart 

Je Fe fra une J Fiend fa da st fears 2 vied dt He J st nied SS dag SB AHN St Ags 
J1 ag Sul fears aifsut fea nigge Je d fa dy, fad wad ae ae fes HAfet J, CA Sgt feats 2 dH GH 
fea AAfien don 1 ate A da Ran 2 nied GH d Ca du Fans 2 Ud vied Sa AA Get | wn sag 
3 fen} ata Fi orsH 2 on ors St afent Alet J fea | Sat AS fas fart J) ag a Aas a ret S ug 
tact fon Ae dl fraud ot are fA Sel adi weet J fata fea wel sat, sata nis ag Aaa A us 
wea J! Cai ct faa ga as wat ae Aas neta J for MAH 3 att wet Si J! feaAS e vied TH 
aie di fare wud gerd! fRA G ga Fs fan Fre J) fea TS Ht ugHTsH! Jet d at fea aHie 
fears oT niuel dy Jat di fen ais 63 fede qa a dius dard | fda ga are fea mig Sai ggg 
Fi msnt § Hodge Te muae a Au fred J fEA nga de ear dima at Aart | 

fen ada fedae deat fea fea sgt soutien 3: cont wird mruSt a SS 2 SII GT: T: A: USL tM 
qg€) fen eats 3 fa wmue sani monTG Te wTUe farms we TUS) BU MOAT A ASH a AR Js CAS 
Us Tee J fa at fenast dae fase 2 J form dA Tet fase ed J EAS se fea d fa A fenast Ass 
det Te myet Ser d Ca Csai di du @ 33d wierd ai Ga Csai dt da caer d wien 1 A Set T| weer 
Hod Ga dusesd ded! 

geret fea da § Ge VA Afar 3) Tevet o gan 3: “orsa AO HHS Se usyTH Te 
Sd ST” (AT: Tl: A: US-9982) Tg Algs AU Ade Js fa HS 3_i GT mew, Afs ug a wy a fea Ost 
footer 3 fa “dia” Sve farts fee nS UTSYTH BTS UGHTSH! FT Ja fea Set saa Sot I! farts TT Ysietst 
fexasta qu 3 Jed fea ard famita we fexast a gu fea AHS Jal fre SH fens SF Ya ws da fea 
ae se Ai eda St | 

feh Hasu 6 fH agi S satin gd: Tg UTA a AS I(T: T: F: US-CES)| HS Tg WS USHA 
fra AHS Jal fEA Hee fee ct fra HUN ast 3: Td at Sa dad fea TS ve fre fenast da a ea gue 
Jo fA sy dg fsa saree Js fa Td a ca ai nim fea ad fa fa Tg Sad Tene Te wars farts 
fa Bu fear are od st fea @ sre fro den ag Aloe AUS ade Ja fa tus farts m3 mTuNt Yu G3 ea 
ee fH sy dowel fea Aaa m3 ugset (practical and meaningful) Hea AIS TT famits YET 
ada J 
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fed ree Te 6 AHS Ad AU I aH SoS Te Use Tg ot Sfent far J ug fea ota ot 
Ae| TaHS 2 SBA wOHS fan a 2a } Tg ol Hisar far age fs oe ferns $ ot ag fare far 
3 fas de ese 3 famns| fen } fers ors fen sgt auf aT Hoe: 

dd sa AY S AI Td Hay Us SH’ (Tl: T: A: US-68a) 1 Aasy UsHsS ais" d | Ae “AVE 
dg’ farsi Qawe se J dg td gufes ol Hdl fare gues dead | Ca TS Tg eV sinisd Aled ug GA 
a famits THA Sel Wee ze gu fea Au fea ase J fA ATG far a ta} Tg Host nfapatast J | MAS 
fea far ed fes famis ot dg 2 gu fee Afag afer di fea feargarag Mand dg w fest farts St ad Jer 
JI ota fEA MOAT AUS" d, Te fA fenast 3 fara Glos aga da d Gx VS ave fanast Hd aS 
forts tet AST Odi Get! fami SS Va TT HUG od Ge fami aS HUG Jer d Hs wT ge YU TT 
forts ae foxast a yu fears Ja J, farts oes 2d Wales Sot Sat, warfas st et 3 fenast F ga 
a pee nie eee eda a or elena ung ieee 
a dade di 

eH Has mond Ae dd Algy sue Js: Td UHH Ca HSI (TIAA: UST-LES) St GH a ge 
fra tt foree J fa uA Se SES Tg TS fentast & farts ai CH ot faa gu da dad fer S ae 
fer sgidigartind: soa noah Fe ISTH AP SA SEI” (GALA: US-9982) HS HS Sei CMY, 
Atos, Jeute ug 2 fears ast 3 feai a mifieas aga fea ust weed fa UTSyGH sre du fea m3 farts 
(A fade gu fed yore Je" a) ae Se Sd J, Sve Saat Se J FEA Gel fas J: Ta at ea gag fea THIER 
Has 2 uur 3 cH fad J: WIS AT Ss HHT ATE AIS YS Ta | fH FANS wy Met B Br SAS uta 
QSTS I (TTA: US-99%) | Ae Was Har faa d si Ga fasta yu, farts ws HPA Teta Sse J Ae He 
Hes festa yu de si Cg As ay ads e AHa Mat J ws fan S Case J add fase T DHS Bs Fie 
Jl Ae GES Ag fad dst fae se fea Hd fa ga fea w orgy aS yet Gerd | Ja fea Th Has, HZ, 
HO, Foust sud A Tat 31 Ja fea S wrest sug gy wha Fe J 

fe word 3 Ae fed fac Are 3: fae Afog Bret HE SAS HAs @ Ara afe Il (CT: TI: A: US-CS2) 
Afoy Fee Je SHS Ht <afson fart d us fen we sre J fA Sh Gal Stu) Je ge F fda Yo ws HSA famita 
CHS de st CA Ct aid At He rea } aet Sd Hig Hae’ Ai GUS Hae Sth st Has fenast att 
Siu aie Js Ud nue nied Ss aEH ade Ja, wmuSt aid 4 Odi Hae fee! THe w HST Shs at 

FHT sre fro dieu fa da fee ws Ada foria wie fda gu feu tet visa dl J faSia HEA farts 
2S ci fara yo wat Fe J ASA famits 2 oS, fda goaded dad dew gies di fea Set sas 
aed SHG? TS: “AT aeta HA Ta Ufo FT at Og fade” (A: US-9¢3) Te aed HH ka ala Td JS 
fo fan fapats gut ynTSHt ai da GH ufo 3 Gr 6 fade orton Feed ave MT SU faA ot Ua He a 
Use ado TAS on Are | fA | fata qu fos fora d | we SF fan Quer c se Tse aga d si fata ya 
aS Cue udu ada, fea ada, dt use § St gfa|e agar Jed yd Quen s farsa TAS det Std 
PA sd feta yaw de add dl 

Je Fe da HBA aga dst fea St usu ofa da fas AHS fee ot afer! Ja As Het 2 vica Hd 
fra us weed fa Gua ae nag ai da gua adi di ge Fe fra AHS on PTS fa Ta Hu 2 vied Td 
si fea 4 rune J feo MAT dg far nial 2 gu fee Std Od fA S Grd Se So Ushio A el | Hdl fea fade Ya, 
Hert HS ws HSA Det ref yore Je" | Ja fala dag aAS t vied J EA Sel He nics SS da ct UA att 
Ae Is ust Tee J fe vied Ss" Sy fonaste HSA Tet iS CH? fami Fi fada yu Suge Jet d nS a 
ae amy|et Ja iy wae J) Hal fan a Aas, HS, Hs, Soda d CA sgiw Caw da ed 
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mon Aes: fra mga d fa da fea dtd m3 Ca Aa 2 fade vice Std! fea St AHS Aer d fa 
de feos 3 fours J, cfeat ade Ted, si fed Ha fed fra gs MH HSS Add Cure d fa Sa vara, 
fesodh, fsaeet 3 ASH unfe fa Ge Jo? da si fea a3 wd Cat Ha 2 vies 31 Ade fours 3 feng 33 
fed TSH fa Ja de Sat feg cael fas Jet de 

fen udet } AHgS SAS Ufsst fea St HUA J fa da fan wins fed Odi Yar Ad Hs 2 fase nies 
J AaTea J fa fed vied Ser dy Tg Set wus SS ay St wae | EA Set Tg Aas S Anse I fa Ta 
fara da Gat Ae-det ne Ga 2 fara A Gn dc fada gu 3 yore Gerd | Ja ae me} fasta Yo srs TST 
de ny USE | Had BU Hi fgue 3 si G8 lage da od win wT Hae fsH|e Tu fed St Ass Je tuft 
Fed | HAS SH Aad die sid fea Are Uret Ufa Ae Si Ba UTS SI Giet J Het 0 fEA Sai Ae sat far) o, 
Ho AS" St GS UA Te Si Mt Hae | Hfsge Je we eHS mryet fata Fu Ss Ht aH Set usa 

Haga farnaes, dead dy wae aH fea aafent Aus fed oat J fa: geass FI fka ted AA 
§ aH, Ady, Bs, Hy, dard faa Are J MAS fed fed Ha 2 SZ Jal fre fa Hota UA Sst ew afer J fEA Sg 
Ho ta fed UA SS JS HS U fea SB eds t faa MoH dd rors ws Ud Sgt He Hy fed aeast Sa 
3 FSH 3 age Je Jal fea Sh HHS ona d fa qeas UH date eaHsl Sed as Sage odi Je Hse 
feqissi$ »msa 3 fears far far 31 Sae fee fea AHS Sat ae J fa Gaba a Ssust SAS WS AHA 
6 was fea A fatisds fed Sue SHS Ho t fea SS US Ad SA Jal Cue fers ded fa Ha ¢ feat sat Sh 
Zds fad ada d | Fag Ha 2 feat ssi § ary fee Shon we Si fed ZIV Ta Ud Aad Ho 2 fed SS fant fia 
3 Hed J Fe Js oi fk fear § Jets ws HST yet fee Tal fea Ha USS ai fear § sales Fi AST 
werSe Jal fra AH d fa feai } ary fea Gust arat HAAS Jer d! fEA Set feat S fearg fas Arend 

Ho et feai ss é arg fea due are Ha det d fda Ga a gat fea aAs Ba Sat J fara 
Te Fe forts A yUSt agatd Si ag Afoe 3 fea Agu few Hafs ufs Var T AUIS YASS aS" I! Tg farts 
si féerd ug as ed MA Hang 3 ede Tg SB Se Js FT famita fee Jo fAA ow Sal fon]! J HTS AT 
farts Hay @ fears 3 des vet feed) FEA BE Tg Aloe S Fe Hee Tg w fhus YASS ais 3 aS Th 
“Fafs ufs TS" ung a Has 6 at Gu a 89 do|e 4 setes SF ast J few sg fea HuM| ast od far mS} 
Ads § aTeH du a, mruet HS-gy mS fade YU aS ASS Add farts At Ht yrust ast Ae | ore fed fa FEA 
3g fea grote ost 3 fa Fe fore A Yrust aaat 3 St wruet Hels sre wus JA-TerA SF arf Tus Ta, 
nyt fade Yas A aH Sets Afamita fest eT fad CHa wruSt Gu aS usdS A agal J si fa Yat fan 
adel FH 3d dso dda ys as ae, Hdd famito, aed fel, faa gal, AS, AHS, HS-gs mite } dt de’ 
onfteat fora a! A fants alse das Ba wiruat Hes aH Suet d GA a set fda da J! Stas Has sit 
afey ofdet 3 Aad fame UUs ade UUs se Bae del fda Yu as ot fan 4 fe3 Wad fara a 
fenore aS A Ae Star ds at Hest fe St Ast Has } afeH du a td Hae J Sle ues ses tug 
ada dt Ade famis § Gfoe aS A Aa J | od farnts BS Yeh fgne J Ae I A Sa aguatel feg gA Je 
Js Gd SANS eS farmita & Gfge age ada did! fai? Ha fee oeas iS Moe Jet 3 a ud farts 
Tlgst AIS OTIS Ht Curt Fat oI 

fA Bel Fe farts SUS agald Si QA aHS Has Se feaTaaS G afEH Gust SF Fgdd logs AS 
ANY, HS is TY S TY MYSTSR UTSTSHSA HI-UTH AA ATa Aye ws AIS farts SS Sal STS HSS! 
fao-ctia aee ade Jol Sate fare famns 2 use Jo BOS Bat at Set fea] J AeA U1 Gai larg 3 
BS YSSHS Sate fos Te fgHe farts e Uste Jo m1 a Yds foenast As S_' et Ud AGH ads SE 3nd 
Je JS! A UGH UH 'S ASH d dd do Ga EH Bg te Harg, sae ms mast Sva-UTH t gad UGS TS 
fes ae yd farts ade Std dd S| 
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fA age Taye fea nee feos 4 ys HIST eH Te I Tage wo saH d: f36 vals o Jee 
fraud Hate 6 ad Sarg ll (I: TT: A: US-uts) Fe US feat AHS 2 AIST Ae Si MAT UTS “FBS” SSI ATH TH 
ded! fA sq ae Sl ofa a fas A ufo Ae Fi GH S Ha cae, Aad CH fes fs Te fara SH fea ar 
atst wre St Ca fama gu fea Sot AH Aare! fea UsU Adal Sat d fa A as fos far J, A ASA GueA 
far a atas fea tes ford Ga fase dard aie J: fasar ata Ai ses dl fasat ed far SI Quen } ugy 
a CH fed ddl de a muer are Gsal ed fearat S Hast adi HS Had ws Hloge du od wit A Aa | 
fea ada HAS rea J ns AS uate yd fens HS fed ST Saw Hae! fea ads We fea TH fea 
fa fea AHfsor are fa afsat farts HAS feet dws afos fais ans feet d ai gard Ua d | 

feast ysred d fa fan AHH fed Hoy aden d Ca a Uste He Ho G3 Ue afer ds fen ysS JS 
CA Hsu tt gat a feamy S Se afer Ji FEAR fesrSt UTS AS Gar HET ANTS, MEY UTS, HOS iS VS F 
freed fea As as Hoy teat 6 uses aoe aero freA ys] JS HCH ferniast a Has, Hs Hs, Yas 
aie wat Fret O11 fA agi a Use aet afge agen d GA wigAd CH Ut du w fea Jad ve CA Sgi a CA 
a dy wit aren J | fed fan ogi ao ae Je wae J CA Cond Cs feuded Ae fan fentast @ feamA fart 
Ud Has fea Jed ai ae far gz aS Alas Tw Ual ded Si Ase ot Cn Ut yu fan) J AR I we Ca 
Jee 3 HS Jerse d| EA SS sad sgt de Ata § uzS TS Fa) ue Hse Ja! Cai ct Afest fy 
ad ag Atos 3 soHfent J: ure ufae nig Se shetas foets syria AO | Us Har AE Hal 3 Scfasg uifta 
mdefo waa flmird fee fafa fuse w Wet A ate aguy wdati ofa ufse Hom a ward iA gy 
fader ida ll (dl: dT: A: Ua-€8y | dg Alaa 4 fra nage ast fa ae Sq @ ATS Ug a (ee fe UZ a), A 
ANU Sarel Fie Ja Ai at sgi e Hal mH|t fed dt Bl die Js Cd Ho e fearg F Sears Sd ue 
MAA feast Ad dard 2 frag J Are Jal fEA sgt ae Sa A agate 2 dag fea Css Ade Js, Ga Hae 
feargt 3 Sears Si Ul Hae | MA Ba HS fea THe feargi 2 ysrY J Id Sd mt Hae! SS HS V UAH Ssi'S 
ary odi ul Hae FEA Sel Ca USHTSH 2 Afsse Tet | odl wu|st Hae | Asta J fa Ga Has es fare Ja 
wa Se gal A aaa WA fenact ay 2 aanaiei feu Gas a af Tie gal A fenact ene dag use gs 
Cadi fesed ws eorad Se Ta AA farms fege Ba Tt mA asa Ge Ws | 

fh sgt derete gana 3: “Se ase ffs Als AAS fea Ufa Hats S TE” (GI: TI: A: Ust 989) 
TS Aw Se, fash ws de fasrat 3 Alas wife ug a Ha ze fears SHAS od Hed sre da ars fray 
dl de dar de Sf wir Are! US ofa dar da wae SHS Has } afeH Gust ued, fada yas aH Ber 
ueaT, ns A farts § Ofse agar d AAS UES Ade dal Ja gi? Aes dt fea saat FS TAI 

freA Sel dg Alas sage Ja fa dar St fed dear fa fata YU IHS ads SHS Gugs ast Are | 
freA set faa d: ata ufss Hom a ead AA aft faster gn i” fata ga ars ta He farts SAH wt 
Had d| EAs AdA fore A yRSt aS i fens 3 fagurs de wh A Aa | 

fen fearg Saat 3S us 3 et A far A feast wiruS} farses" ards fare At ASS Je WS Be JS 
AA fentast Ht HASH Sat G3 FSH A uifsorag age JS! ae aad Ss Jy Sal uA FSH Sd agerSaT | 
Ud AGH dd fenast SoS Ht Gun Jat J ons fed Ja Set wryest da wiry wae I | US AH A TUS} 
MISH! G mY Heda! Ht wTUST Py WSSt Jet | Had Ud TS nS GE Fs st Afage dy what Fret J ws 
Fad 32 adn TS Wa AS WS Si kai ars da adi Hdl Aas wisn Are dF fears § des Yet feet 
dat st fed dear Aad dd det fra ddl fig 3d, Hfsde, farnsets 3 Teard du sre fada yu} wes si fa 
fea Hutet HHA fof aT Ae | 


EE 
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Dr. Karminder Singh Dhillon is a much-acclaimed theologian, 
a renowned civil servant, a prolific writer and a profound 
scholar of comparative religious studies. Born in 1960 at 
Teluk Anson, Perak, Malaysia, he retired after 32 years long 
professional career in the Malaysian Civil Service. His incisive 
articles on Sikh theology have been regularly published in 
various international journals. Currently serving as Joint 
Editor for the Sikh Bulletin, USA, he, with his exceptional writing style, has established himself as an eminent 
exponent of the Sikh doctrines. In addition, he has published about one dozen books on various aspects of Sikhi. 

Dr. Dhillon’s book ‘Understanding Anand' explores the Spirituality of Bliss as outlined in 'Anand,' a 
composition by Guru Amar Das, the third Sikh Guru, and enshrined in Sri Guru Granth Sahib (SGGS) on pages 917- 
922, in Ramkali Raag. He emphasizes that Gurbani advocates a spirituality of Fearlessness and Contentment 
leading to Anand (bliss and Joy). He laments that our clergy is intent on promoting the Spirituality of Fear and the 
Spirituality of Asking, which is the antithesis of what Gurbani stands for. He enunciates that Gurbani's spiritually 
brilliant and divinely genius messages lead to Vigaas, the Spirituality of Bliss and Joy (Anand). In 'Foreword' of the 
book, Gyani Jarnail Singh Arshi points out that the translation methodology adopted by the author makes the 
messages of Anand hymns free from literal translation trends as well as snatan, vedic and yogic slants. The book 
includes three 'Introductory Essays,’ i.e. (i)The Spirituality of Anand, (ii) The Methodology of This Book, and (iii) 
How to Read This Book. The book's last section elaborates on the Anand composition. 

In the essay 'The Spirituality of Anand,' the author articulates that Contentment is the starting point of Sikh 
Spirituality. It starts with an internal testimony that the Creator is within oneself, leading to fearlessness and 
desirelessness. The author emphasizes that the rightful emotion of the Creator within oneself is Love, Reverence 
and Realization. On such a realization, the person's only prayer is one of Thanks, Appreciation and Gratitude in 
Contentment. Dr. Dhillon laments that our clergy have twisted the Gurbani meanings to promote the feeling of 
fear and an attitude of constant asking, begging and pleading with God. 

The author emphasizes that the Spirituality of Asking reduces Spirituality to a barter transaction leading to 
the "hedging" of wants or the "future trading" in wants and needs. Such a spirituality negates the Creator's Hukm 
(Command or Will). Using appropriate quotes from Gurbani, the author emphasizes that if one must ask for 
something, then the person must ask for the Realization of the Creator within oneself. The only Asking accepted 
in Sikhi is to Ask that Asking to be eliminated. It is pointed out that while the Spirituality of Asking seeks desired 
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outcomes, irrespective of the individual's choices, the Spirituality of Sikhi is 
about making the right choices to achieve the desired results. The Spirituality of 
Asking is about wanting a denial or change of Hukm. However, the Spirituality 
of Sikhi is relational, devotional, and about accepting Hukm. The author asserts 
that the Spirituality of Anand comprises three components: (i) the Love of the 
Creator, (ii) acceptance of Hukm and (iii) Contentment. Anand composition 
describes the Spirituality of Bliss brought about by the realization of the Shabd 
Guru. 

In the essay "The Methodology of This Book — The Gurbani Framework," 
the author delineates the process he adopted in interpreting Gurbani. He points 
out that the objective and focus of the messages of Gurbani are to bring about 
a realization of the creator within the human conscience. In our everyday usage, 
the default mode for interpreting the messages of Gurbani is literal. But the | Dr. Devinder Pal Singh 
messages within the verses cannot be ascertained from this default mode. 
Therefore, the discovery of Gurbani's messages requires us to cross over from the literal to the domain of spiritual 
messages. Although the task is arduous and challenging, the composers of Gurbani provided adequate milestones 
and sign boards along our spiritual journeys to ensure we get to the intended destination of the envisioned 
messages. The author enunciates that the Rahao verse or its equivalent is critical in interpreting and 
understanding Gurbani. Firstly, as each Shabd in SGGS has a poetic rendition, Rahao is the title verse. Secondly, 
each Shabd is composed in a particular raag, so it has a musical component. Herein Rahao is the asthai verse. 
Thirdly, each Shabd contains a spiritual message, so herein, the Rahao verse represents the core message of the 
Shabd. Therefore, the author asserts that Rahao acts as a guide, signboard or milestone for getting to the real 
messages. Thus, the Rahao or its equivalent verse must be understood to interpret Gurbani compositions. And it 
should be used as an anchor and base for the interpretation of the remaining verses. 

In elucidating the context within a composition, the author asserts that it is provided by any or all the 
following four entities (i) The Rahao verse or its equivalent, (ii) the previous verse, (iii) the succeeding verse and 
(iv) the preceding Shabd or sub-section. Elaborating on the inner rationality of Gurbani, the author points out that 
this concept ties in with the Principle of Context and Gurbani Grammar. He emphasizes that the explanations and 
concepts used in Gurbani must be defined from Gurbani. Also, the meanings of words and pre-existing concepts 
deployed within Gurbani are redefined — often in a new and revolutionary way. These redefined and recalibrated 
meanings are always found within the SGGS, never outside. Using appropriate examples from diverse 
interpretations of Gurbani, the author successfully illustrated the perils of ignoring Gurbani's inner rationality and 
context during its interpretation. 

Moreover, Inner Rationality leads to Conceptual Consistency. The author emphasizes that if the Conceptual 
Consistency of SGGS is ignored, it leads to the search for conceptual context outside the SGGS, for instance, 
Vedantic, Brahmanical or yogic concepts and contexts. Dr. Dhillon states that Gurbani is primarily composed in 
first-person terms, so it is a narrative of the writers' experiences, processes, choices, consequences and outcomes. 
Furthermore, it is an experiential narrative from the spiritual depths of their inner experiences. The author asserts 
that the norm is true that Gurbani is, for me, about me and addressed to me as a guide to my spiritual journey. 

Deliberating on the Spirituality of the Shabd, Dr. Dhillon emphasizes that the definitive, decisive and ultimate 
answer regarding Shabd Guru comes from within the pages of Gurbani, in that the Shabd has been the Guru from 
the point of conception of Sikhi. Within the Spirituality of Sikhi, the Shabd is the essence. Thereby, the entirety of 
Sikhi is pivoted on the Shabd. 
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Explaining the Spirituality of realizing the Creator within, the author reports that the voice of one's 
consciousness is the Creator's voice within. The practical meaning of "Realizing the Creator Within" comes in Guru 
Nanak categorizing the Creator Within as a conglomeration of divine virtues. The ultimate realization of the 
Creator Within is to realize and become divine virtues, thereby becoming divine. In this way, Spirituality becomes 
a choice and a journey for the here and now. It is to be lived within the confines of one's human life from birth to 
death and never beyond. It replaces the Spirituality of Fear, the Spirituality of Asking and the pre-eminence of life 
after death. 

Reporting on the Spirituality of Self, the author articulates that Guru Nanak's message that the Creator is 
Within oneself implies the elimination of the clergy or other third party as intermediaries in one's spiritual 
discoveries. Guru Nanak's Spirituality was a spirituality of the self, for the self, by the self. It was a spirituality 
undertaken by the self, traversed by the self, and conducted within the self. It was a spirituality whose outcomes 
were borne by the self and goals achieved by the self. It is pointed out that human responsibility, human choices 
and human intellect are the basic premises of Gurbani, Gurmat and Sikhi. 

Enunciating the concept ‘Using Gurbani to understand Gurbani,’ the author pronounces that SGGS uses 
spiritual concepts, beliefs, idioms, metaphors, similes etc., (that were already in use and within the psyche of 
spiritual seekers of the time) with new meanings and understandings. So the redefining of these concepts are to 
be found within SGGS, not outside. For example, he reports that Amrit Vela is defined as a period of life that is 
imbued with the messages as contained within the Shabd, rather than an ambrosial hour, dawn etc., as is 
traditionally thought in various Indian religious practices, rituals and dogmas. According to Gurbani, there is no 
such thing as an auspicious or inauspicious time. Time is good or bad depending on what we do during a particular 
time. 

Another example he provides is that of Chaar Padarath (Four blessings). These have been traditionally 
explained as Dharm, Arth, Kaam and Moksha. However, the Gurbani-based redefined interpretation of Chaar 
Padarath is the Spiritual Bliss (Elimination of Spiritual Sorrow), Spiritual Dignity attainment, Spiritual Courage 
(Elimination of the primal fears of death after birth), and Enlightenment (Realization of the Creator). The author 
has used this methodology throughout the book and termed it 'The Gurbani Framework". 

In the essay "How to Read This Book," the author explains the style he followed in the book to interpret 
Gurbani's verses. Though the starting point of any translation is the literal, context is given its due place within 
the interpretations. The purpose of using the context is to get the intended meaning of the individual verses by 
examining them within the composition's complete and holistic narrative. As the methodology applied in the book 
makes the translations and interpretations starkly different from the commonly propagated/preached versions, 
the author has provided ample notes within sections or verses to explain why the commonly accepted translations 
are defective and need to be rejected. 

The book's last section provides the translation and interpretation of the Anand (Spiritual Bliss) Bani 
composed by Guru Amar Das. It is pointed out that this Bani is a song of spiritual love, bliss and a conversation of 
spiritual attainment. As Gurbani is not person specific but universal, its messages are for all of us. The author 
enunciates that the primary message of the composition is that once we realize the Creator Within, our mind 
(Ghar) becomes the abode of the Creator; the mind has it all and desires no more. Gurbani and Gurmat postulate 
that the need for the mind is to become the master of our senses and not the other way around. 

Dr. Dhillon reports that Kachi Bani is a composition that is not Creator connecting. The command that a Sikh 
connects only and solely to Sachi Bani (i.e., Creator connecting Bani as enshrined in SGGS) is crystal clear in 
Gurbani. The author points out that Spirituality is the process of lining up one's senses, mind, and conscience into 
congruence; into a state where they complement each other; and into a hierarchy where the Conscience reigns 


38 


The Sikh Bulletin Ud uug - 83 yUY BISan January — March 2023 


supreme and the mind is subservient to one's conscience, but master of one's senses and one's senses following 
the dictates of a Gurbani imbued mind. Only such a state leads one to spiritual bliss (Anand). 

Dr. Karminder Singh Dhillon has done a momentous work in projecting the divine thoughts of Guru Amar 
Das, particularly and other Sikh Gurus, in general, to the modern world through this book. After making a splendid 
in-depth study of various religions, along with the life and teachings of Sikh Gurus, the author has successfully 
attempted to project the dynamic vision of the Great Masters in the context of the contemporary socio-political 
milieu. The book offers an exciting bridge between the empirical and applied aspects of the great Gurus’ teachings 
in developing Sikhism. Appropriate references and quotes from the SGGS strongly supplement Dr. Dhillon's thesis. 
Though there has been some repetition of Gurbani quotes and textual material in the book, it does not take the 
reader astray; instead, it helps clarify things. Each article is complete in itself and is a treat to read. The younger 
generation will likely gain much literary and spiritual knowledge from this treatise on Sikh philosophy. It is one of 
the best books ever authored on this topic. This book should be on all library shelves and distributed by all 
Gurudwaras. The Sikh youth of today must be encouraged to read works of this nature. 

In conclusion, | would like to add that "Understanding Anand" has the potential to inspire countless 
readers/learners around the world and gives them a unique insight into the concept of Spiritual Bliss as outlined 
in SGGS. It is a timeless book to be rightly treasured by all learners and truth seekers. Dr. Karminder Singh Dhillon 
deserves the credit and appreciation of the Sikh community for diligently, painstakingly, and untiringly working to 
make this excellent book a reality. 
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Note to Contributors 


The Sikh Bulletin invites articles on matters relating to Sikhi. Essays that adopt CRITICAL 
approaches towards Sikh matters and issues are given priority for publication. Articles 
devoted towards exploring the messages of Gurbani as contained within the Aad Guru Granth 
Sahib (AGGS) are particularly welcome. 


Manuscripts must be in English or Gurmukhi and must begin with a title page that includes 
the names, e-mail addresses, and affiliations of all authors. References must be properly 
cited. 


Manuscripts need to be submitted online to  editor@sikhbulletin.com or 
dhillon99@gmail.com and must be in Microsoft Word (.doc). The preffered font for English 
characters is Calibri font size 11. Gurbani and Gurmukhi characters must be in Unicode 
(Nirmla Ul). 


The maximum length for each article in a regular issue is 5,000 words. 


Note on Use of Gurbani Verses and Translations by Authors 


When quoting Gurbani in their articles, authors are required to provide the Gurmukhi version 
of the full verse and a romanised version. Mention musts be made of the page where it is to 
be found in the AGGS. In line with the aspirations of The Sikh Bulletin, authors must provide 
translations of Gurbani verses that break from the mould of vedantic, yogic and literal slants 
prevalent in orthrodox translations. Articles relying solely on Gurbani translations as 
provided by Sant Singh Khalsa MD’s English Translation will NOT be published. 


Note to Readers 


The Sikh Bulletin is published in electronic format and is being sent to readers whose e-mail 
addresses are in our distribution list. Please feel free to forward this issue to your contacts. 
Alternatively, you may provide us the e-mail addresses of friends and family who would like 
to receive The Sikh Bulletin regularly. 


The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. More 
recent issues can also be accessed at www.sikhivicharforum.org. Archived copies of the Sikh 
Bulletin can be retrieved here: https://archive.org/details/sikh-bulletin. 


The views expressed by authors are their own. Please send feedback at 


editor@sikhbulletin.com 
Thank you for your continued support of The Sikh Bulletin. Editor. 
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